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ONTOLOGY: LAYING THE FOUNDATIONS BY NICOLAI
HARTMANN, TRANSLATED KEITH PETERSON [DE GRUYTER,
9783110624366]

It is no exaggeration to say that of the early 20th century German philosophers who claimed to establish
a new ontology, former neo-Kantian turned realist Nicolai Hartmann is the only one to have actually
followed through. "Ontology: Laying the Foundations" deals with "what is insofar as it is," and its four
parts tackle traditional ontological assumptions and prejudices and traditional categories such as
substance, thing, individual, whole, object, and phenomenon; a novel redefinition of existence and
essence in terms of the ontological factors Dasein and Sosein and their interrelations; an analysis of
modes of "givenness" and the ontological embeddedness of cognition in affective transcendent acts; and
a discussion of the status of ideal being, including mathematical being, phenomenological essences, logical
laws, values, and the interconnections between the ideal and real spheres. Hartmann's work offers rich
resources for those interested in overcoming the human-centeredness of much 20th century
philosophy. Hartmann's work offers rich resources for those interested in overcoming the human-
centeredness of much 20th century philosophy.
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Hartmann’s Realist Ontology

Hartmann in Context

Despite an international upsurge of interest in the philosophy of Nicolai Hartmann (1882—-1950) in
recent years, his work is still almost completely unknown to the English-language philosophical audience.
Widely respected during his lifetime, he was roughly the same age as positivists Moritz Schlick and Otto
Neu rath, the existentialist Karl Jaspers, Catholic philosopher Jacques Maritain, and the Spaniard Jose
Ortega y Gasset. Neo-Kantian Ernst Cassirer and phenomenologist Max Scheler were eight years older
than Hartmann, while the philosophic rock stars of the twentieth century, Ludwig Wittgenstein and
Martin Heidegger, were seven years younger than him (Harich 2004, 6). In his own era, he was not
unknown to those in the English-speaking philosophical landscape with some interest in Continental
philosophy. In his 1930 survey of German philosophy, the young Deweyan-Marxist Sidney Hook claimed
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that Hartmann was‘ interesting without being oracular, instructive without pedantry, and profound
without being obscure,” and predicted that he “will soon be greeted as Germany’s leading philosopher”
(Hook 1930, 156-57).Itis no doubt difficult for readers to imagine that someone so completely unknown
today might have been considered by anyone to be a “leading philosopher” of the time.

Hartmann was of Baltic German descent and an independent thinker who decisively struck out on his
own in his groundbreaking 1921 Grundziige einer Metaphysik der Erkenntnis (Basic Features of the
Metaphysics of Cognition) where he repudiated the Neo-Kantianism of his former teachers Hermann
Cohen and Paul Natorp in Marburg. The fact that he wrote enormous systematic works with an
analytical style and with a thorough familiarity with the history of philosophy made him not easily
classifiable. While he appreciated and appropriated aspects of the phenomenological approach of the
early Edmund Husserl and the Munich circle, phenomenology remained for him one important method
for philosophy among others, and most definitely not a philosophy that was complete in itself. Although
he admired Max Scheler’s development of a “material value ethics” and his metaphysical vision, he
refused to accept any metaphysics that he saw as basically teleological in orientation, and he held
controversially that ethics had to be atheistic. While he respected the techniques and findings of
historicists like Wilhelm Dilthey, he refused to accept the relativism that they often did, and instead
upheld the notion of the gradual historical growth of human knowledge. Are actively conservative
bourgeois intellectual of the Weimar republic in the period of his early output, like many of his
generation he looked with dismay on the rapidly industrializing, culture-destroying capitalist society of
the day. The fact that on the eve of WWII this well-known professor at the University of Berlin refused
to begin his seminars with the mandated *“Heil Hitler” is testimony to the fact that he did not think
much of “the inner truth and greatness” of National Socialism as a solution to this cultural crisis.

One of the most prominent but poorly understood features of early twentieth century Continental
philosophy was a renewal of interest in ontology and met physics following the decline of Neo-
Kantianism. Hook’s prediction that Hartmann would become Germany’s leading philosopher was never
realized, as Hartmann’s impressive work was soon eclipsed by that of his younger contemporary, Martin
Heidegger. is good reason to believe that Hartmann, however, was the most significant figure in this
revival of ontology, or the “turn of contemporary philosophy to ontology and to realism.” One of the
best interpreters of Hartmann’s philosophy and a former student, the late Wolfgang Harich, posed the
question “who should be credited with the title ‘founder of the new ontology’ in the twentieth
century?” On the basis of the chronology of their publications it looks like Heidegger should get credit
for this, since Being and Time was published in Husserl’s Jahrbuch in 1927, while Hartmann’s first major
ontological text, translated here as Ontology: Laying the Foundations, did not appear until 1935. Harich
points out that this superficial chronology overlooks the fact that the “fundamental ideas for his
ontology” already make an appearance in Hartmann’s 1921 Metaphysics of Cognition, and are also*“the
central theme of his contribution to the Festschrift for Paul Natorp of 1923” (Harich2004, 163). The full
title of the essay just referred to reads “How is Critical Ontology Possible? Toward the Foundation of
the General Theory of the Categories, Part One, ” and Harich notes that in the subtitle one can see that
Hartmann is already dealing with the essential theme of his 1940 Aufbau der realen Welt (The Structure
of the Real World), itself subtitled “Outline of General Category Theory.” While Harich does not
mention it, we could also add that another essay called “Categorial Laws” and again subtitled “Toward
the Foundation of a General Theory of Categories” is published in 1926in the Philosophischer
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Anzeiger.4 Even more than the first essay, whose aim is the largely critical task of revealing and
correcting errors, the second essay develops what becomes Hartmann’s most original contribution to
the history of ontology, the description of second-order “categorial laws” or “laws of stratification” that
display the overall “structure of the real world.” We therefore agree with Harich that Hartmann
deserves the credit a “founder of the new ontology.” While Hartmann may have followed through on
the project of developing a new ontology that could shed new light on problems in all of traditional
disciplines more than anyone else at the time, there is no doubt whose so-called “fundamental ontology”
became dominant.

We can look to Harich again to get some sense of why Hook might have believed Hartmann was
destined for greater renown. Harich claimed that of all his better-known contemporaries listed above,
Hartmann’s “lifelong achievements are greater and more universal.” This is because Hartmann “is the
only one of all of them, for the last time in the twentieth century, to have carefully created a systematic
philosophy that covered all of the traditional disciplines. If we compare him with historical figures, he
comes closest to Aristotle in terms of systematic breadth and depth, or even Hegel in Modern times,
and in the feud period, Aquinas” (Harich2004, 6).With regard to his writing and thinking, Hook asserted
that “no one can read [Hartmann] without being filled with high excitement, for he develops with
astonishing skill the dramatic conflict of principles involved in every genuine philosophical problem”
(Hook 1930, 157). Harich described Hartmann as a philosopher “skilled at subtle analyses,” with “the
capacity to organize an incredibly wide range of material meticulously,” as well as someone who “knows
how to masterfully deal with traditional ideas and productively take them further.” He claimed that the
“anxious longing for originality is for eign to him,” while “his writing is free of affectation and artificiality,
and [...] is eminently clear, elegant, and nevertheless powerful. His books are easy to read despite the
fact that they deal with highly complex problems of tremendous scope” (Harich2004, Ibid.). Such high
praise should help to motivate readers to tackle Hartmann’s texts and reach their own conclusions
about Hartmann’s place in the history of twentieth century philosophy.

This translation of Ontology: Laying the Foundations adds to the steadily growing body of translations
that aim to introduce Hartmann’s writing and thinking toa broader audience. The contemporary
relevance of this work to recent debates over realism, among other things, will be apparent to all upon
reg the text, and | will address some specific aspects of this relevance in the third section of this
introduction.6 In the next section, | place this work in the context of Hartmann’s voluminous output
and summarize its main features. My hope is that the current century will know more of Hartmann’s
work than the last.

Summary and Place of Laying the Foundations in Hartmann’s Oeuvre

While he wrote at length and with significant originality on epistemology, aesthetics, philosophy of
history, natural science, and many other topics, Hartmann’s central preoccupation was with developing a
new ontology adequate to the changed scientific and humanistic intellectual landscape of the early
twentieth century. Hartmann deliberately called his approach a “critical ontology,” in contrast with
existing “critical realism,” phenomenological idealisms, inductive metaphysics, and logical or empirical
positivism. As already mentioned, he began to develop his ontological approach as early as 1921 and in
the subsequent essays of 1924 and 1926. He published his truly imposing, innovative and comprehensive
work on Ethics in 1926as well, which includes some extensive remarks on the ontology of values in
some core chapters (Hartmann 2002). If we set aside his continued strong output of essay-length work,
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between 1926 and 1935 his major publications include Volume 2 of his Die Philosophie des deutschen
Idealismus (Philosophy of German Idealism) in 1929 (Hartmann [960), Zum Problem der
Realitiatsgegebenheit (On the Problem of the Givenness of Reality) in 1931 (Hartung andWunsch2014,
177-264), as well as Das Problem des geistigen Seins: Untersuchungen zur Grundlegung der
Geschichtsphilosophie und der Geisteswissenschaften (The Problem of Spiritual Being: Investigations
into the Foundations of the Philosophy of History and the Human Sciences) in 1933 (Hartmann
1962).On the Problem of the Givenness of Reality is especially significant not only because itgets folded
into Part |l of Laying the Foundations, but because it was originally presented to a meeting of the Kant-
Gesellschaft in Halle dedicated to the “turn to ontology and realism in contemporary philophy.” Both
the discussion at the meeting and its publication in issue 32 of the Philosophische Vortrage of theKant-
Gesellschaft included responses by a range of noteworthy discussants, including Helmuth Plessner,
Moritz Geiger, Heinz Heimsoeth, and Theodor Litt, as well as a closing statement by Hartmann
(Hartung and Wunsch 2014, 177-264). After Ontology: Laying the Foundations he steadily churns out
there remaining volumes of his ontological work, publishing. Possibility and Actuality in 1938 (Hartmann
2013), Aufbau in 1940 (Hartmann 1940), and completing the fourth volume Philosophy of Nature in
1943 (Hartmann 1980), which was not published until all of the other volumes could be republished in
1948. The Aesthetics, under revision at the time of his death (1950), was later published in 1953
(Hartmann 2014).

Hartmann claims in the first Preface to Laying the Foundations that the book “form[s] the prelude to an
ontology that | have been working on for two decades,” and he asserts that “[a] new critical ontology
has become possible. The task is to make it a reality” (v).Before moving on, we should be clear about
the meaning of the term “critique” employed in the phrase “critical ontology.” In laying the Foundations,
Hartmann insists on a point of departure “this side” of what he calls the explicit metaphysical
“standpoints” of idealism and realism. The term “diesseits,” “this side,” virtually becomes a technical
term for him. In his earlier text on Kant, “Diesseits von Idealismus und Realismus,” he claims that
“whoever says ‘this side’ is just exercising the epoche [suspension of judgment] against questionable
standpoints” and does not adopt either one of them (Hartmann 1924, 21). By*“standpoint” he means,
roughly, any philosophical approach that has become an*“-ism,” ora system-building, perspective-fettered,
dogmatic philosophy. “critical “philosophy is, in contrast, problem-oriented, principally interested in
what is “transhistorical” in philosophical thought,

And reveals the arbitrary (metaphysical) assumptions and presuppositions in tificial standpoints in order
to clear the way for productive theoretical work on philosophical problems. The “critical” principle is
thus defined in terms of avoiding system-building and advocates following the problems themselves,
revealing and rectifying arbitrary metaphysical assumptions wherever they arise (Hartmann 1924, 24—
25). This is one way in which his ontology is “critical.” In its execution, the ontology aims to keep itself
away from “standpoints,” but it will ultimately come down on the side of realism, as Hartmann explains
in Laying the Foundations.

In an early English-language review of the book in 1935, the author says that Hartmann’s Ontology isa
book that advances the discipline of ontology in many ways. No one interested in ontology can overlook
it. | think, however, that the great value of the book lies not only in the novelty of its results, but in the
method through which these numerous results are gained. [...] | know of no one in contemporary
philosophy who has as conscientious an analytic as this of Hartmann’s in which every fact is followed to
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its conclusion, eve thematic form grows out of the exact analysis of the facts and the problems (G1935,
714).

“Problems” are in fact the focus of Hartmann’s careful “aporetic” methodology, which aims to provide a
balanced characterization of the (potentially transhistorical) key philosophical problems in many
domains, supported by a type of phenomenological description free of metaphysical prejudices, and
supplemented by a constructive “theoretical”’ attempt to resolve these problems (or to acknowledge
their irresolvability). These three methods are skillfully intertwined and enacted in this book as in
others.

Hartmann’s conception of “transhistorical” problems owes something tohis background in Neo-
Kantianism, and it plays a central role in his justification for the project of a new ontology. In response
to the question that opens the Introduction, “Why should we really return to ontology at all?, “he
explains that we have to engage in ontology because there are unresolved (and irresolvable)
“metaphysical problems” in every philosophically relevant domain of inquiry, including the physical
sciences, life sciences, psychology, logic, epistemology, philosophy of history, ethics, and aesthetics, and
it is the discipline of ontology that has to deal with the manageable ontological features of such
problems. The introduction to the book is mostly dedicated to illuminating the unresolved
metaphysical problematics in each of these domains of inquiry. Since there is no Conclusion to the book
(Part IV simply ends abruptly), the Introduction has to serve to initially orient the reader to the
landscape of issues as well as summarize some of the major features of Hartmann’s overall position. One
issue that threatens to derail the approach from the start is the predominance of relativism. If, according
to relativists, problems change in accord with the “spirit of the age,” then this also implies that the
“world” in which these problems appear is relate veto the “historical spiritual formation” that states and
solves problems as well (8). This is not an unfamiliar point of view in our contemporary and theory. In
Hartmann’s words, “we no longer believe in problems,” that is, problems that might be universal and
transhistorical (3). If problems are relative, then the ontology that defines them is also relative.
However, there is a tacit ontological assumption even in this relativist “standpoint,” which is that the
reigning “historical spiritual formation,” or conceptual framework, is a real one that comes to be and
passes away in time in a real world. Even extreme relativism presupposes an ontological foundation, and
so is not, in its smug sophistication, somehow beyond the reach of basic ontological questions.

Hartmann explains that all domains of serious human inquiry are beset by metaphysical problems. The
physical sciences do not inquire into the most basic ontological categories they use, such as space, time,
matter, motion, and causality, and as a result frequently make category mistakes by attempting to reduce
qualitative aspects of phenomena to quantitative mathematical relations (7). Organic life remains
mysterious to us, and we always try to explain it either in terms of mechanism or of teleology, and
neither set of categories is appropriate.

Only an ontological analysis informed by the latest science can determine the appropriate categories.
For psychology, the “mode of being of the mental” remains a puzzle (10). Objective spirit or culture
hasa kind of existence that is both dependent on but also independent of individuals, and its mode of
being (expressed in language, morality, art, religion, science, etc.) is also highly problematic (I1). Even
the sphere of logic is questionable, in the sense that it is often equivocal whether logical laws are strictly
cognitive or whether they have a real ontological aspect (13). The struggle of epistemology with
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psychologism and logcism is also an example of the problematic status of cognitive categories, and the
contested difference between the process of objectification and the thing objectified shows that
cognition itself is a metaphysical problem (17). Ethics too is cumbered by problematic features, including
the nature of freedom and of values; the values that are expressed in moral principles have an
ontological status that is both similar to and different from the ideal being of mathematical

entities or of other essences. Art works reveal a complex “layering” of both real and “irreal” factors;
historical investigation is shaped by metaphysical materialist or idealist assumptions relating to the
primary determining factors of historical events, while there seems to be no reason to privilege one set
of factors over another (24-25). All of the problems that arise in these apparently separate domains are
intertwined in a sticky web of metaphysical problems that both facilitates ontological cognition and
frustrates it, given our limited cognitive capacities (26). Hartmann answers the original question “why
ontology?” by noting that these problems can be characterized in terms of the problematic mode of
being, types of determination, structural principles, and categorial for that permeate these respective
domains; these ontological features will remain unclear and stifle further research without much needed
and disciplined ontological anal (27). In the remainder of this section | touch on some highlights of the
four major parts of the book.

The four thematic parts of the book—*“being qua being,” Dasein and Sosein, the “givenness” of reality,
and ideal being—"are consolidated into a unity within which everything is reciprocally conditioned and
conditioning. Each part is in its own way, the fundamental one, ” according to Hartmann. They clarify the
preliminary questions of ontology, and “only when we are done with them can construction begin”
(34).Before we can handle questions bearing on the modes of being, types of determination, structural
principles, and category forms that these fields entail, we need to free ourselves from inadequate
(historical and current) conceptions of ontology itself.

Part | introduces the concept of “being qua being” and defines the ontological stance as an extension of
the “natural attitude.” Ontology is simply an extension of the natural attitude of everyday life and the
sciences, and is to be contrasted with the reflective attitude of epistemology, logic, and psychology (45).
This distinction is fundamental to his approach. Hartmann terms these the intentio recta and intentio
obliqua, respectively, and defines them this way:

The natural attitude toward the object— the intentio recta as it were, the being-oriented
toward that which the subject encounters, what comes to the fore or offers itself, in short, the
orientation toward the world in which it lives and part of which it is—this basic attitude is
familiar in our everyday lives, and remains so for our whole life long. By means of it weget our
bearings in the world, by virtue of it we are cognitively adapted to the demands of everyday life.
However, this is the attitude that is nullified in epistemology, logic, and psychology, and is bent
back in a direction oblique to it— an intentio obliqua. This is the attitude of reflection. A
philosophy that makes one of these disciplines into a basic science—as many have recently done,
and as all nineteenth century philosophical theories di—will be driven of its own accord into
such a reflective attitude and will have no way to escape from it. This means that it cannot find
its way back to the natural relationship to the world; it results in a criticism, logicism,
methodologism, or psychologism estranged from the world (46).
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Ontology consists in a “return” to the natural attitude. Failure to adopt the right stance risks committing
basic errors that stem from the reflective attitude. For instance, Heidegger’s flawed approach consists
precisely in making “what is” relative to a subject by transforming the question of being into one
concerning the “meaning of Being.” Since “meaning” is something that only exists fora subject, “being
and the [mode of] givenness of being are virtually conflated” and “modes of givenness are presented as if
they were ontological modalities” (40—41). The “being” of things is indifferent to whatever things might
be “for someone” (42). Adopting a reflective stance in ontology perverts our perspective on “being qua
being.” In contrast, “[t]he natural, scientific, and ontological relations to the world are at bottom one
and the same” (48). They all exhibit a shared stance toward the world that Hartmann calls “natural
realism.” “Natural realism is not a philosophical theory. It belongs to the phenomenon of cognition and

[ ... ] is identical with the captivating life-long conviction that the sum total of things sons, occurrences,
and relations, in short, the world in which we live and which we make into our object by means of
cognizing it, is not first created by our cognizing it, but exists independently of us” (49). If we make
some form of reflective approach the basis of our stance, then we can only reach “objects” rather than
“what is.”

The subsequent discussions of Part | review and critique both traditional and reflective conceptions of
“what is.” Being as “thing,” “givenness” (what is sensibly given),“world-ground” (what is hidden and
nonsensible), “substance” (in its independence, unity, persistence), “matter and form” (indeterminacy
and determinacy), “essence” (universal),“individuality,” and “existence, “among others, are considered
and rejected for various reasons (53—66). Reflective conceptions, including the interpretation of being as
“object,” “phenomenon,” and “ready-to-hand” are considered and also disqualified. The basic thesis of
reflective views is to consider “what is” to be an “object” subject, and all similar conceptions “create a
correlativistic prejudice from the relational character of cognition and attribute to it universal
ontological validity.” With many writers Hartmann agrees that cognition isa process of objectification,
but they misinterpret this phenomenon and draw the mistaken conclusion “that everything that is,
already purely as such, is for this reason an object for a subject” (78). In other words, the basic mistake
is that an epistemological limit is transformed into an ontological principle. If we cannot know something
in itself the story goes, then an in itself” must not exist. However, “[t]his relativity is the basic error.”
Not only does being qua being “without any relation toa subject and before all emergence of subjects in
the world, but it encompasses the whole cognitive relation, including the subject and its limits” (75). The
distinction between object, phenomenon, etc., and something transcending them has to be preserved
(80).

Part Il of the book is devoted to Hartmann’s novel treatment of the traditional concepts of essence and
existence. About it one early reviewer states that “Hartmann’s treatment of the relation of existence
and essence is [ ...] entirely new” and “original,” and predicts that “his discussion will become decisive
for all further investigation of the problem” (G1935, 713). While “what is” may be indifferent to the
wide range of historical and current characterization of being discussed above, there are two pairs of
terms to which it is not indifferent the contrast between the “ontological factors” of Sosein and Dasein,
and the contrast between “ways of being,” namely, ideal being and real being. Much of this second major
part of the book involves discussion of the way that the classical opposition between essence and
existence, thought to be fundamental for ontology, has been conceived. These terms have never
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provided an adequate ontology of the real, and a great deal of confusion has resulted from attempts to u
them for this purpose. Hartmann proposes replacing these terms with two others, Sosein and Dasein.

There is an aspect of Dasein in everything that is. By this is to be understood the bare fact “that it is at
all. ” In everything that is there is an aspect of Sosein as well. To Sosein belongs everything that
constitutes something’s determinacy or particularity, everything it has in common with others, or by
which it is distinguished from others, in short, every aspect of “what it is.” In contrast to the “that, “this
“what” encompasses its whole content, and even its most individualized differentiation from others. It is
the essentia expanded to include the quidditas, in which everything accidental is also included. We might
also say that it is essentia “toa lower power,” as it were, brought down from the height of its exclusive
universality and ideality into life and the everyday. Its depotentiation implies the rejection of pretentious
metaphysical ambitions (Hartmann 1965,85).

This is no trivial substitution of terms, since it has profound implications for tology. The central problem
is that essence and existence have been conceived to be utterly separated, and this separation has made
it impossible to understand how “universal” aspects of determination play arole in thereal world of
particulars. The terms Sosein and Dasein allow us to reconceptualize their disjunction asa conjunction
instead, at one stroke overcoming numerous problems concerning the relations between ideal and real
entities, as well as between a priori and

a posteriori cognition. This distinction captures our colloquial di tween the “that” and “what” of things,
without smuggling in any traditional metaphysical assumptions about the ontological status of universals
or particulars.

This distinction between these two “ontological factors” is usually regarded as an exclusive
disjunction by the tradition. There have been ontological, modal, logical, gnoseological, and
metaphysical arguments on behalf of conceiving of them as disjunctive. Many of these come
down toa misinterpretation of the phenomenon of their “indifference” to one another (e. g., the
idea that essence does not entail existence). Hartmann admits that there is something
phenomenologically right about this, but when essence is identified with ideal being and
existence with real being, things go very wrong. We can preserve their indifference without
turning it into a disjunction, and we do so with the concept of “neutral Sosein” (110). To
simplify a complex discussion, Hartmann claims that Sosein is neutral towards ideal and real
being (“ways of being”). These ways of being are differentiated in terms of their Dasein, not
their Sosein. This is “a complex kind of fundamental ontic relation,” obviously more complex
than that of essence and existence (112). These two dimensions—ontological factors and ways
of being— are perpendicular to each other. If we think about Sosein as the structural
description or content of an entity, a triangle for example, we can see this content pertaining
both to an ideal triangle or the diagram of a triangle on paper. The content is indifferent to
whether it is ideal or real, outside of time or in time

and space. No metaphysical assumptions about ideal being or essence are volved here. Teasing these

pairs of terms apart in this way and placing them into a wider ontological context allows us to redefine

the relation between Dasein and Sosein as a relation of “progressively offset identity.”

The definition of “offset identity” is initially formulated in the proposition that “every Sosein of
something ‘is’ itself also the Dasein of something, and every Dasein of something’ is ’also the Sosein of
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something. It is just that the ‘something’ is here not one and the same thing” (122—123). An example will
help here.

The Dasein of the tree in its place “is” itself a Sosein of the forest, and the forest would be
different without it; the Dasein of the branch of the tree “is” a Sosein of the tree; the Dasein of
the leaf on the branch “is” a Sosein of the branch; the Dasein of the vein in the leaf “is” a Sosein
of the leaf. This series may be extended in both directions; Dasein of the one is always at the
same time Sosein of another. The converse is also possible: the Sosein of the leaf “is” the Dasein
of therein, the Sosein of the branch is the Dasein of the leaf, and so forth. [...] If we only look at
an isolated piece of what is, then Sosein and Dasein are separated in it. If we keep the whole
ontological context in view, then the Sosein of one is also already the Dasein of another— and
ina definite serial order. In this way, the relation between Sosein and Dasein in the whole world
approximates an identity. Since this identity deals with a progressive offsetting of the content,
we may call it a progressively offset identity.
This “conjunctive” distinction of ontological factors is contrasted with the “disjunctive” opposition
interpreted into the phenomena by the old ontology of essence and existence. The consequences of this
discussion are far-reaching since they “set ontology on a new foundation.” For instance, the distinction
between substance and relation immediately fades in significance for ontology since substances
(essences) have no ontological privilege over relations (existence). They equally “are” (130—131). It also
means that ontology can go to work considering the structural categories (Sosein) of the world the
same way that any empirical science goes about investigating laws of nature—progressively, fallibly, and
on the widest phenomenal basis.

Part lll covers the ontological side of cognition, its structure and ness in a network of “transcendent
affective acts,” as well as in the wider context of everyday life. It is the longest part of the book, and
arguably the most important for understanding Hartmann’s position. Its three sections tackle the topic
of “givenness,” or the way that human beings perceive, cognize, and come to terms with the real world.
The first section deals with the vexingtopic of “being-in-itself’ and its relation to cognition; section two
covers a wide variety of “transcendent affective acts” in great detail, arguing that they form the context
out of which the more limited and ontologically secondary capacity of cognition grows; the third section
expands this insight to the whole life context, arguing that complex integrative acts ranging from value
feeling and care to scientific investigation and political life in history form the vital context in which
cognition takes place. All of these acts often provide better testimony to the reality of the world than
does cognition itself.

Reality is “given” through varied and interlinked “transcendent acts.” “Transcendent acts are those
which establish a relation between a subject and an entity that itself does not first arise through that act,
or, they are acts that make something transobjective into an object” (146). Cognition is one transcende
act among others. Cognition is a “grasping” that is primarily receptive, where the subject is affected by
something that is; there is also a spontaneity in the cognitive act, but this only consists in the creation of
an image, concept, or representation of “what is” (148—149). This interpretation of cognition
incorporates

the phenomenon of “natural realism” mentioned above. The Husserlian “law of intentionality” and
Hartmann’s “law of transobjectivity” describe two sides of the phenomenon of cognition. The relation of
intentionality exists bet the act and the mental image, where consciousness “has” the “object” (but not
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necessarily “what is”); the relation of “grasping” exists between the act and the being-in-itself that is
beyond the act. This distinction between the “object” and “being-in-itself,” however, is a product of the
reflective epistemological stance itself, and is not decisive for “natural realism” or for ontology. Where
cognition in the momentary, ahistorical individualist intuition of phenomenon can main in doubt about
the being-in-itself of what appears, Hartmann believes that we can resolve any doubts about whether the
object is or is not an appearance of something real provided we consider a broader range of phenomena
that are part of the cognitive process, including “problem-consciousness” and historical “cognitive
progress.” Both “problems” and “progress” on them imply the existence of something transobjective
beyond the “object” that is objectified during the process of cognition. The transobjective and “trans
intelligible” (or “nonrational”) can also be defined with reference to this social-historical conception of
cognitive progress and the finitude of our cognitive apparatus in face of permanent insoluble problems.
The finitude of our cognitive apparatus demonstrates that there are aspects of reality that we are not
equipped to grasp, that there are limits to our ability to objectify, that it is limited by the categories we
use to cognize, and that there is only a partial overlap between our cognitive categories and ontological
principles (159-160).

In the natural attitude, cognition is integrated into a broader network of receptive, prospective,
spontaneous, and reflexive transcendent affective acts that furnish us with a far more striking sense of
reality than does cognition in isolation. Receptive affective acts include experiencing, living through,
suffering, and enduring, where there isa clear reference to something that “befalls” the subject and
reveals the “hardness of the real.” They also illuminate the way that cognition is ontologically
secondary.“[O]bjects’ first of all are not something that we know, but something that ‘concerns’us
practically, something that we ha veto ‘face’ in life and ‘grapple’ with; something with which we
have‘todeal,’that we have to utilize, overcome, or endure. Cognition usually limps along behind” (172).
Prospective acts include expectation, readiness, presentiment, and a stronger group of acts that includes
hope and fear and everything in between as well as reckoning with chance and the feeling of dread.
Spontaneous affective acts include willing, doing, and labor in the world. Labor includes aspects of the
subject’s self-cultivation, encounter with the resistance of things and learning from the encounter. These
everyday interactions and interventions show that person and thing share the same “way of being.” “The
real phenomenon of labor is un equivocal evidence that the sphere of the real is homogeneous in itself,
i.e., that everything actual in it is ontically at the same level, and constitutes a single unified world in
terms of its way of being” (200).Furthermore, in the integrative life context of labor and relations with
others where these acts occur, we have the strongest confirmation that we are participants in a real
world that preexists us. If we regard ourselves and others as real persons, and our moral deal

and ethos presuppose the existence of real goods and means to accomplish our ends, then we have the
strongest evidence of the existence of the real in this context. “With this outcome, the terrain for a
realist ontological investigation is now secured”.

Part IV complements the discussion of Sosein in Part Il by further exploring the domain of ideal being
and giving the reader a clearer conception of the way that the ideal “exists” and determines the real.
The basic aporia of ideal being is that we never know in advance whether it even exists independently of
our thinking it. The first section deals with this problem, and mathematical cognit provides the first
testing ground. Various subjectivist arguments regarding the status of mathematics are considered and
rejected, since they do not adequately explain the “phenomenon” of mathematical judgment, which
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assumes that mathematical objects exist in themselves. We cannot escape the subjectivist theories
unless we consider the application of ideal relations in the real. He introduces the examples of the
astronomer who predicts the paths of the planetary orbits, the artillery gunner who calculates
trajectories according to a ballistic curve, air resistance, spin, rotation of the Earth, etc., and the
engineer who calculates the load-bearing capacity of bridges, and he argues that their predictions could
not possibly conform to reality if these were merely the regularities of mental acts or thoughts, since
nature does not guide itself by our thought.

[W]e have to see in the mathematical element of natural relations, where we deal with
mathematical entities whose laws lie at the basis of the calculability of the real, a rigorous proof
for the fact that we are dealing with being-in-itself in the fullest sense of the word. Then we can
say that mathematics as a science is not a mere chess game governed by mental laws, but
genuine ontological cognition in the sense of transcendent grasp. The universal validity of its
contents, its intersubjectivity and necessity for an individual thinkers, does not rest merely on
immanent apriority, but on transcendent apriority. That which occurs in the latter is the actual
self-showing of objects possessing being-in-itself, which is exhibited in every genuine vision into
the thing itself. The possibility of mutual understanding, of persuasion and being convinced, does
not rest on the necessity of thinking, but on the identity of the ideal object for every vision that
directs itself to it. This object is the mathematical entity itself—number, magnitude, size, space,
as well as their relations and lawfulness, in their ideality. These cannot originally be things of
thought or of representation, because then they could not be all-pervasive relations and laws of
the real (244)
The same reasoning holds for other domains of ideal being. Phenomenology’s “essential
interconnections,” logical laws, and structural relations among values are all subsistent ideal entities,
indifferent to whether we know them or not, not entities first created by our thought. The ontological
significance of the ideal is revealed when its role in determination of the real becomes manifest.
Certainty about whether some isolated structure is ideally existent requires a “conspective” vision or
intuition of the whole range of interconnections, as well as the different perspectives offered by various
observers, in order to achieve it (273). Moreover, different perspectives teach us that we might be
wrong about something, which presupposes that there is a “something” to be wrong about. “In the
consciousness of disagreement is then the completely indisputable guarantee for the fact that the
essences are themselves something independent of all opinion and all evidentiality, all intuition and
cognition. This means that they possess being-in-themselves” (274). Ideal being “exists” unobtrusively,
remains indifferent too objectification and to its instantiation in real cases, even as it remains open to
different modes of givenness or access (271).

The distinction between intentio recta and intentio obliqua that opens the way to a perspective on being
being qua “this side” of metaphysical standpoints; a revised conception of essence and existence in terms
of Sosein and Dasein that decouples them from ideal and real being as well as a priori and a posteriori
cognition; a conception of cognition that acknowledges its ontological embeddedness in a network of
affective acts that structure and confirm its relation to a real world; and the careful specification of the
way of being of ideal structures and their relation to the real world are the main features of Hartman’s
response to the “preliminary questions” of ontology in this book. “On this basis, the analysis can give
itself safely over to the categorial specification of ‘what is’’(218). Hartmann’s subsequent three volumes
of careful ontological labor carry over this categorial analysis.
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Hartmann and Realism

Without doubt, one of the chief reasons for Hartmann’s contemporary relevance stems from his
insistence on developing a critical ontology, one that can reveal inadequate metaphysical assumptions in
order to carefully build a theory of categories on a realist foundation. As we haveseen, Hartmann is
highly critical of various post-Kantian attempts to blur or eliminate the distinction be tween thing-in-
itself and phenomenon, putting him into conversation with recent critiques of “correlationism” and the
“fallacy of being-knowledge” in speculative realism and “new realism. ” Others have pointed out that
aspects of his ethics, aesthetics, philosophy of history, philosophical anthropology, philosophy of nature,
and epistemology all deserve closer attention. Since we are focusing on Laying the Foundations here, |
want to make clear just what features make his position “realist.” Following that discussion, | will
mention one conventional motivation for anti-realism that becomes moot as soon as we adopt a
Hartmannian outlook.

As a former student of Marburg Neo-Kantianism, Hartmann is obliged to pass through anti-realism on
his way to a more nuanced form of realism. To define it, it will be helpful to consider Hartmann’s stance
in light of commonly accepted realist and anti-realist tenets. InA Thing of This World: A History of
Continental Anti-Realism, Lee Braver has madea very important contribution to a more careful
discussion of realism and anti-realism in contemporary Continental philosophy. He defines realism and
anti-realism in terms of a limited set of theses common to realist and anti-realist thinkers. Hartmann
frequently and directly confronts the central theses that Braver highlights in his “matrices” (groups of
characteristic theses). Characterizing Hartmann’s position in terms of them will allow readers to situate
his position in the context of recent Continental realisms and the still-dominant anti-realist stance in
philosophy and the humanities more broadly.

The “realism matrix” will be familiar to most readers. On Braver’s account, it includes six distinct theses
(five of which | include here): the first is the “independence” of the world from “the cognitive activities
of the mind;” it is the claim that “the world exists independently of the mental.” The second isa
definition of truth as “correspondence” between “thoughts, ideas, beliefs, words, propositions,
sentences, or languages on the one hand, and thin objects, states of affairs, configurations, reality, or
experience on the other; that is, b tween something on the side of the mind or language and something
on the side of the world”. Next, it follows that “[in]reality has a determinate structure independently of
us and truth consists in capturing that structure, then there will be one and only one way to do so
accurately”. This is the idea that there is “one true description of the way the world is,” at least possible
in principle. These three theses entail another that is not often explicitly recognized but is a necessary
presupposition for the others; namely, that cognition is a passive process of reliably and humbly
“mirroring” that pre-existing reality in order to be able to provide a description of the world that is as
undistorted as possible (Braver2007, 23).I would add that this implies not just a vague “philosophy of
mind,” but a whole philosophical anthropology that includes substantive theses about the relation
between mind and body, the “place of the human in nature,” the nature of knowledge production in the
social world, etc. Finally, realism about the world entails a realism about the subject who knows the
world, and this subject is universally the same, a “fixed ahistorical human nature” (Braver2007, 49). Let
me contrast the central tenets of anti realism with these before going on to articulate Hartmann’s
nuanced response to anti-realism.

21 |Page
spotlight|/©authors|or|wordtrade.com



wordtrade reviews| spotlight

The “anti-realism matrix” unsurprisingly consists of the opposites of these theses. In contrast to the
mind-independence of the world, Kant and many thinkers influenced by him assert the mind-dependence
of the world. Famously for Kant, since we can only talk about the “world” as it appears to us, i. e., in
terms of our given sensory and cognitive apparatus, we cannot assume that our minds have a special
intimate contact with reality as it is “in itself,” which the dogmatic metaphysicians of all ages have
believed. The phenomena are the objects of Newtonian science. Kant’s conception of the phenomenon
noumenon distinction significantly complicates this, but the general attitude of most post-Kantians has
been that this distinction is simply unnecessary, and in Hegel’s words, “appearance becomes identical
with essence” (Hegel, cited in Braver2007, xx). (Recent Continental realists have identified a fallacy in
this maneuver that they term “correlationism” or “the fallacy of being-knowledge” characteristic of
“philosophies of access.”) This means that a rejection of the correspondence theory of truth is also
shared by anti-realists, since if there is nothing independent of the mind for judgments to correspond to,
some other count of truth will have to be adopted (e.g., truth as intersubjective agreement,

coherence, or “enhancement of the feeling of power”). Additionally, if there is no independent reality
and what we say about it does not correspond to anything “in itself,” then there cannot be “one true
description” of the way things are, but there maybe as many “true” descriptions as there are subjects
who generate them. Braver calls this an “ontological pluralism” in contrast to the “uniqueness” thesis of
realism, but this often simply amounts to relativism rather than pluralism. Kant himself did not fall prey
to this slide into relativism because, despite the fact that he is the first to make the counter-thesis of the
“active subject” the core feature of his entire approach, all active knowers have exactly the same set of
cognitive faculties which lead them to make the same judgments about the phenomena they experience,
and so they can arrive at the single true scientific account of the natural world (Braver2007, 49).Active
knowers do not simply passively receive data from an independent world, but bring order and regularity
into that world as soon as they open their eyes or utter judgment about their perceptions. According to
Kant’s Copernican Revolution the “ordering of experience is an autonomic process” that “constantly
operates in the background”. The importance of this “active knower” thesis for Kant and post-
Kantianism cannot be overestimated and will receive separate discussion below. Finally, in contrast to
Kant, many Continental anti-realists do not accept that knowing subjects are everywhere the same, but
that perspectives vary across and even within the same subject (“plural subject”).It should be noted that
although Kant may be regarded as the founder of anti-realism, his own position reflects a combination of
realist and anti-realist theses (as Hartmann also recognized). As Braver summarizes it:” Instead of
abandoning realism altogether [... ] he retains two important aspects of it: the mind-independent
noumenal realm and the realist subject. Although he makes the phenomenal world mind-dependent and
changes the passive substantial knower to an active organizer of experience, he must keep the
experience-organizing structures universal and unchanging in order to preserve the unique world. ” In
light of the overall features of the position developed in Laying the Foundations, we see that Hartmann’s
stance also turns out to entail a subtle recombination of these.

First, although Hartmann frequently uses the term “independence” to speak about objects of cognition,
he argues that this is actually not the right term to use in an ontological context. “Independence” only
makes sense against the background of an already-assumed or potential “dependence” of objects on
consciousness in light of skeptical arguments. Hartmann finds that what is usually implied here is that
things in relations to subjects are somehow “less in being” than things independent of subjects. The
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dependence-independence opus thus already an ontologically charged evaluative opposition that
misleads us about “what is as such.” Hartmann argues that both the independent and the dependent
have the same mode of being; the antiquated idea of “degrees of being” secretly informs the
dependence-independence distinction but simply does not apply to “what is.” The better term for
designating the “independence” of “what is,” ontologically speaking, is simply “indifference.” “What is,”
whether it is dependent or independent, is indifferent to being cognized or related to in any way by
anything. This sense of indifference may already be implicit in many statements of the realist thesis, but
the term “independence” can lead us astray.

This indifference thesis applies to cognition when Hartmann retains the realist distinction between thing
and thought for epistemology: “objects” may be mind-dependent “images,” but the trans-objective
“being-in-itself” remains indifferent to thought.

Hartmann believes he is being a true Kantian here, a belief supported by his contrarian reading of Kant’s
“supreme principle.” Readers will recall Kant’s principle: “the conditions of the possibility of experience
in general must at the same time be the conditions of the possibility of the objects of experience” (Kant,
1998, 283; A 158/B197). In his earlier essay on Kant, Hartmann argued that this expresses a “restricted
identity thesis.” The principles or conditions of both are neither completely identical nor completely
different. The principle itself is entirely “this side” of the distinction between idealism and realism, as
Hartmann rea, and can be interpreted in the direction of placing the conditions of experience inside the
subject (Kant’s solution) or both within and beyond the subject in the world. Hartmann claims that
Kant’s idealistic answer to the question, which makes these conditions internal to the cognizing subject,
results from his own “dogmatic prejudice.” He believes a solution that remains faithful to the
phenomenon of cognition can be proposed that places the principles or conditions of experience not
within the subject but within the wider reality of which both subject an object are parts. The at least
partial identity between subject and object which conditions the possibility of knowledge results from
the fact that both subject and object are determined by some shared ontological principles strictly
superior to both. These principles are what Hartmann calls categories. Finally, in contrast to the
stigmatic and individualist assumptions of Modernist epistemology.

Hartmann argues that problem-consciousness and cognitive progress take place in historical duration ina
community of knowers, some of whom may have different perspectives, allowing a progressive
correction of our views about the world. This position is substantially supported by showing how the
indifference of things is firmly established by noncognitive affective transcendent acts (e.g., suffering and
hoping) in the context of which we exercise our cognitive faculties, which do not give as vivid testimony
to the “hardness of the real.”

Secondly, his take on “correspondence” is just as nuanced. There is “correspondence” between our
models and the world in the restricted sense that there are referents for them, but this relation does
not at all imply “mirroring,” resemblance, or similarity. We make models that approximate and
somehow conform to the real but do not mirror it. An image, model, judgment, concept, or sentence
referring to the food on your plate does not in any way “resemble” the food itself. The terms “fit” or
“conformation” might be better to describe this relation, but Hartmann is not more specific about this
relation in Laying the Foundations. Thirdly, given this “looser” conception of correspondence, in
addition to be acceptance of the two Kantian principles that human finitude does shape the way that
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reality is “given” and that there are “perennial” metaphysical problems, there can never be a complete
and unique description of the world for human knowers. There are things we will simply never know—
the nonrational or trans-intelligible elements of reality, permanent problems—and cognition is a
collective, but limited, historical process of the growth of knowledge. We could call this a form of realist
ontological pluralism.

Fourthly, Hartmann moderates the Kantian “active knower” thesis by regarding knowers as both active
and passive at once. They are active in the production of the image, concept, or object of cognition, but
also passive in receiving more or less determinate input from the things themselves. There are various
modes in which “what is” can be “given” to us, not some single bedrock mode, and it is the noncognitive
modes more than cognition itself which guarantees our conviction that we are dealing with a world
indifferent to our attempts to know it or to satisfy our desires in it. Finally, on the topic of
“perspectivism” (the anti-realist response to the realist thesis of a “fixed ahistorical human nature”),
Hartmann neither atomizes descriptions into as many perspectives on the world as we find nor insists
on a “fixed ahistorical human nature” or knowing subject. Hartmann’s rejection of artificial standpoints
in favor of foregrounding the “problems themselves” leads to the potentially dynamic and progressive
conceptions of both subject and world that are open to change while remaining stable, or becoming
increasingly “stabilized,” through their historical vicissitudes. We have to distinguish between
“standpoints,” which are dogmatic metaphysical commitments, and more modest “perspectives,” which
may vary in the sense of a “situated epistemology” but relate to the same real world. For Hartmann it is
possible to achieve a standpoint-free (but not necessarily perspective-free) assessment of enduring
problems and make informed attempts to resolve them.

There is nothing threatening or disturbing about this modest for of realism. There a question is why
sophisticated thinkers continue to resist accept some form of realist ontology and cling instead to the
trite anti-realis“nature is nothing but our conception or description of nature.” as | see it, while the
specific motivations for different authors may differ given their situated conditions, there has been a
shared motivation for anti-realism from Kant to the present. It is humanistic anthropocentrism—the
notion that human dignity is somehow insulted by a realist stance. I'll say a few words about this before
closing.

Braver remarked on Kant’s consistency in his emphasis on “autonomy” both in his ethics as well as in his
epistemology. A “legislative” mind is at work both in ethics and in cognition. “Rather than humbly
following after God’s creation or passively recording the intrinsic structure of the world, we boldly form
the phenomena. Deleuze describes this colorfully: ‘The first thing that the Copernican Revolution
teaches us is that it is we who are giving the orders’." | suggest that this ethico-political metaphor should
not merely be taken as metaphorical. Kant’s conception of freedom as self-legislation (agents “giving the
orders” but also “taking orders” only from themselves) is obviously consistent with an epistemology
founded on the concept of a real “active knower” who legislates for nature(as a domain of lawful
regularity). We have to keep in mind the Enlightenment impulse behind Kant’s desire to free people
from their “self-imposed tutelage:” no king or god tells the autonomous agent what to do, although we
may very well freely decide that one or the other of them is right in the end. The practical or ethical
dimension of human experience is the larger context for the cognitive dimension. Realism (or
dogmatism) in epistemology—regarding the world as something to which we must passively conform—
has been considered to be dangerous because it may lead to determinism or authoritarianism in ethics
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and politics. The pervasiveness of a vague assumption like this allows us to make sense of much of the
adherence to anti-realism in 20th century European philosophy. Taking the subject to be an active term
in the constitution of “experience” makes it far less likely that determinism in ontology and
authoritarianism in politics can take hold. Therefore, realism has to be opposed.

This “holistic” conception of human autonomy was one of the chief features of the Neo-Kantianism that
Hartmann himself opposed. Neo-Kantianism was not exclusively dedicated to establishing a rational
reconstruction of the sciences it sought “to root itself firmly in the total creative work of culture.” It
not only reflects on the methods of the sciences, but also on practical forms of social order and the life
of human dignity for the individual living within these, artistic creation and the aesthetic sculpting of life,
and even the most intimate forms of religious life. For [... ] it is the generative act which creates all
manner of objects. Only humankind builds its own human essence and, by objectivating itself therein,
imprint in the deepest and most completely unified manner the character of its spirit onto its world.
There is indeed a whole world of such worlds, all of which humankind can ca its own.

These creative acts are an expression of human “spontaneity,” and* ‘spontaneity’ is both law on the one
hand, and real fulfillment of spontaneous detection on the other, which receives nothing from the
outside”. The emphasis on autonomy and creativity builds the humanistic bridge between cognition and
action, and reaffirms the famous Kantian “primacy of the practical.”

The problem with this kind of approach is that, aside from the fact that it illegitimately identifies realism
and determinism, it attempts to resolve ethical and political problems in an a priori fashion by building a
specific conception of freedom into the very definition of the human being. Hartmann, for one, rejects
this thesis of the Kantian “primacy of the practical” that leads to the precipitous assumption that
apparently motivates much anti-realism. On Hartmann’s account of cognition and ethics, there is no
reason to make this assumption and so there is no reason to attempt to solve political problems
through epistemo-ontological means. This continued assumption is problematic not ju because it begs
the question, but because the social and political context has changed. Humanistic, anthropocentric anti-
realism itself does not provide resources fora solution to real-world problems if it cannot even clearly
articulate the structure of the life context in which it is embedded, a context that is often indifferent to
whether or not human beings come to understand it.

Anti-realism itself has become dangerous for societies on the verge of environmental collapse, for
instance—we cannot rightly research and try to resolve environmental problems and get people to act
in response to them if nature is nothing but “our construction.” Anti-realism at its worst thus aids and
abet anthropocentric humanism and its exploitation of both nature and human “Others” since it claims
there is no “real” nature “out there” in the first place. Environmental is required some kind of realism
even to get its project of social change off the ground. Capitalism and high technology have only
apparently relieved humankind of its radical and asymmetrical dependence on nonhuman nature real
relations of dependence are in evidence as we experience the effort of continuing to negligently
pump carbon into the atmosphere, pollute the water supply, degrade the soil, and poison ourselves with
synthetic chemicals. Liberation projects for nature and of oppressed human groups alike are at a
minimum based on the idea of real, actives subjects who recognize the existence of real natural
structures and processes as well as real oppressors in a world not of their own making. This minimal
kind of realism says nothing about how we collectively choose to respond to real world problems. We
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can organize for social change in light of higher values, or we can continue to be duped by ideology and
experience greater suffering in the long run.

Hartmann’s philosophical anthropology and value theory make room for freedom not only in the
relation of the subject to natural regularities, but also in relation to cultural and moral values. While
ideal, such values do not govern ethical behavior the way that ideal logical laws structure (logical)
thinking and nature’s essential structures govern real relations. They motivate but do not determine
agents to act or realize them. There is thus no threat of determinism in this form of realist ontology
because Hartmann rejects the assumption that in order to guarantee political freedom we need a purely
active and spontaneous subject somehow exempt from causal laws. These are simply two different
issues. Carefully teasing apart the elements of recurring problems, providing more adequate
phenomenological descriptions of them, and employ new and innovative categorial distinctions to
resolve them are some of the things that Hartmann’s works can teach us how to do. Laying the
Foundations provides numerous examples of this kind of work, and it will hopefully draw the reader

Into a fresh, rich, and varied philosophical landscape within and beyond it that still remains largely
unexplored. <>

NEW WAYS OF ONTOLOGY by Nicolai Hartmann,
Translated by Reinhard C. Kuhn [Praeger, 9780837179896]

It goes without saying that in as summary a discussion as the present one we cannot do justice to
medieval metaphysics. But here our concern is not with medieval metaphysics but with contemporary
issues. For these, it is imperative that we achieve a clear view of certain fundamental traits of the onto
logical views which were at the basis of that metaphysics. We must learn from the mistakes of these old
ontological views, so that any and every attempt at a new ontology may dissociate itself unambiguously
and consciously from all such errors.

The critical epistemology of the modern age from Descartes down to Kant did not succeed in
completely replacing the old ontology with a new doctrine of equal value. But it had so thoroughly
destroyed its presuppositions that a metaphysics erected on the old basis was no longer possible. The
Critique of Pure Reason, in which the work of thorough housecleaning reached its end, marks a
historical boundary beyond which ontological thinking all but vanishes. This is noteworthy, be cause the
Kantian critique was actually not leveled against the foundations of the old ontology but rather against
the specula tive-rational metaphysics which had been built upon it.
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The End of the Old Ontology

Today more than ever before the serious-minded are convinced that philosophy has practical tasks. The
life of both the individual and the community is not molded by their mere needs and fortunes but also at
all times by the strength of dominant ideas. Ideas are spiritual powers. They belong to the realm of
thought. But thought has its own discipline and its own critique—philosophy. Therefore philosophy is
called upon to include within its scope the pressing problems of the contemporary world and to co-
operate in the work that needs to be done.

Many who feel this make it a condition of their occupation with philosophical matters that they be led
on as straight a way as possible to the solution of pressing problems of their own present situation; and
if, instead of the straight way, manifold detours become necessary, they turn aside disillusioned, believing
that philosophy is nothing more than an ivory-tower game of thought. The impatience of the desire for
knowledge does not permit them to achieve that engrossment in the problems which is the beginning of
insight. They want to start with the end. Thus with the very first step they unwittingly divorce
themselves from philosophy.

It has always been the strength of the German mind that it knew how to master its impatience. By not
shying away from the long and arduous approach, even when demands were pressing and the tasks
urgent, it found the way of meditation. So it was with Cusanus, Leibniz, Kant, and Hegel. So, in all
probability, it is basically still today, although we have behind us times of deviation from this line which
brought with them all the dangers of shallowness and one-sidedness. Just when the task is most urgent,
genuine philosophy must return to its foundations. There is no other way of conquering a new wealth of
thought for a new world situation.

Philosophy cannot enter upon practical tasks without knowledge of being as such. For the tasks
themselves grow out of a total datum of existing realities, and these must be understood and penetrated
to the root before man can venture to shape them according to his goals. So all technical science builds
upon the exact knowledge of the laws of nature, medicine upon biological laws, and politics upon
historical knowledge. In philosophy it is no different, even though its object is a universal one embracing
both the whole man and the world in which he lives. Therefore, it is less immediately evident at which
level of being its basic concepts must be found, and philosophers, time and again, come to think they can
go their way without an ontological foundation.

Actually, no philosophy can stand without a fundamental view of being. This holds true regardless of
standpoint, tendency, or the general picture of the world which it adopts. The reason why not every
philosophy begins with a discussion of being lies in the ease with which in this field ideas are accepted
and laid down undiscussed. They are not even noticed, nor does one suspect to what degree they are
decisive for all that follows. Even the natural world view, which regards all things as substantial bearers
of changing qualities and relations, involves an ontological prejudgment. To a much higher degree,
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however, this applies to philosophical interpretations of the world, determined as they are by a specific
point of view.

Among historically recorded systems of philosophy there is none for which the domain of the problems
of being, taken in strict universality, is not essential. The more profound among them have at all times
raised the question of being, each of them seeking to answer it in accordance with its particular outlook.
According to whether this question is either posed and discussed or ignored, doctrinal systems can be
classified as founded or unfounded ones, regardless of their respective points of view or doctrinal
tendencies. The more significant accomplishments of all periods, recognizable even to a superficial glance
because of their far-reaching effect, are without exception "founded" systems.

In no way does this mean that founded systems are ontologically constructed systems or even realist
ones. The great theoretical structures of German idealism illustrate this truth in the most characteristic
fashion. When Fichte, in his early Uber den Begriff der Wissenschaftslehre, derives the being of things
from creative activities of the Ego, he furnishes an answer to the question as to what the being of things
is. His is a basic ontological thesis, and, as such, it is a foundation for all that follows, even down to the
truly burning questions with which his Wissenschaftslehre is concerned—questions about man, will, and
freedom.

The same holds, mutatis snutandis, for Schelling and Hegel in all phases of their philosophies, no matter
whether the ultimate foundation of being be sought in a subconscious intelligence, in the fusion of
subject and object, or in Absolute Reason. In fact, the same holds true for Kant and even Berkeley.
Fundamentally though the immaterialism of the latter may differ from transcendental idealism, the thesis
"esse est percipi” is still as much an ontological proposition as Kant's finely balanced assertion that things
in space and time are only phenomena.

By their fundamental theses the idealist systems are no less ontologically constructed than the realist
ones. The distinctive mark of the former, as contrasted with the latter, is that their concept of being is a
derived one. And therewith they find themselves irreconcilably opposed to the tradition of the Old
Ontology. This opposition is a conscious one, deliberately chosen on epistemological and ethical
grounds. Further, it is an opposition which, in view of the indifference of the later idealists of the
nineteenth century toward fundamental questions, led to the dissolution of the old ontology.

This dissolution marks a decisive step in the history of philosophical theories. Indeed, the dissolution did
not first begin with idealism. The way was prepared for it by the typically modern trend toward an
epistemological-critical foundation of philosophy, and by the end of the seventeenth century it reached
its first high point in Leibniz's philosophy. This philosophy is still, in its own way, the creation of a
thoroughly ontological type of thought. Yet in the main Leibniz has already left the tracks of the old
ontology.

The question then arises as to what the old ontology actually was. We mean by it that theory of being
which was dominant from Aristotle down to the expiration of Scholasticism. Although it produced a
multitude of divergent varieties of thought and finally ran out in an incurable division of tendencies, it
was uniform in its fundamentals, and to the thinkers of the modern age, who from several sides drew up
a concentrated attack upon it, it presented a unified hostile camp.
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The old theory of being is based upon the thesis that the universal, crystallized in the essentia as
substantial form and comprehensible as concept, is the determining and formative core of things. Besides
the world of things, in which man, too, is encased, there is a world of essences which, timeless and
immaterial, forms a kingdom of perfection and higher being. The extreme representatives of this
doctrine even assigned true reality to the universal essences alone, thereby disparaging the world of
time and things. Their successors in the nineteenth century, considering universals only under the form
of concepts, called this trend "conceptual realism." The expression is misleading, because it was the
point of that theory that universals were not just concepts. Instead, one may well speak of a "realism of
universals."

Scholastic ontology, far from being limited to this extreme view, showed the theory of universals in
richly varying gradations. It was not necessary to attribute to essences a being "prior to things" or
"above" them. They could be conceived also in the Aristotelian manner as substantial forms subsisting
"in the things." Thus the difficulties of a duplication of the world were avoided without a surrender of
the fundamental conception. Of course, medieval philosophers could not entirely rest content with this,
because a speculative, theological interest prompted them to conceive universals as entities preexisting
in the intellectus divinus.

Apart from this, the gist of this ontology does not lie in the gradations of the fundamental thesis. Nor
does it lie in the speculative-metaphysical tendencies combining with it but solely in the basic view of the
nature of the universal itself —in the conviction that the universal is the moving and teleologically
determining principle of things. Here an ageold motif of mythical thinking enters: the teleological
interpretation of temporal occurrence in analogy to human action. Aristotle gave this idea a
philosophical form, linking it closely to a theory of eidos patterned chiefly on organic nature. Ac cording
to this view, essence is a substantial form, and, as the end of an evolutionary process, it determines the
growth of the organism. This scheme of interpretation was transferred from the organism to the whole
world, and, in analogy to the organic, all processes of inorganic nature were considered teleological.

This scheme had the advantage of solving the riddle of the structure of the world in an amazingly simple
manner. If only the observer succeeds in grasping the substantial form of a thing, he holds at once the
key to all the changes which it suffers. The substantial form, however, is comprehensible by means of the
concept, and the methodological tool for this comprehension is the definition. Definition again is a
matter of the intellect whose whole business consists in gathering the essential elements of the form
from the final stages of the natural processes of growth and in then putting these elements together in
an orderly fashion.

This procedure, surely, must not be conceived in the manner of a crude empiricism. The most general
traits of essence, that is, those that are shared by many kinds of essentia, cannot simply be gleaned from
a survey of things. Here the Aristotelian epistemology did not offer the right lever, and soon
Scholasticism espoused the Platonic idea of intuition (intuitio, visio). Philosophers became more and
more used to subordinating the intellect to a superior faculty of insight to which they ascribed a direct
contact with the highest ontologically determining formal elements.

Herewith the old ontology took on a deductive character. Once human reason feels itself to be in
possession of the highest universals it is readily concluded that reason can actually "derive" from these
universals all that which it does not know how to extract from experience. In this manner, there arose
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that neglect of empirical knowledge and that luxuriant growth of a metaphysics deducing its conclusions
from pure concepts which was first challenged by the later nominalism and finally defeated by the
beginnings of modern natural science.

It goes without saying that in as summary a discussion as the present one we cannot do justice to
medieval metaphysics. But here our concern is not with medieval metaphysics but with contemporary
issues. For these, it is imperative that we achieve a clear view of certain fundamental traits of the
ontological views which were at the basis of that metaphysics. We must learn from the mistakes of
these old ontological views, so that any and every attempt at a new ontology may dissociate itself
unambiguously and consciously from all such errors.

The critical epistemology of the modern age from Descartes down to Kant did not succeed in
completely replacing the old ontology with a new doctrine of equal value. But it had so thoroughly
destroyed its presuppositions that a metaphysics erected on the old basis was no longer possible. The
Critique of Pure Reason, in which the work of thorough housecleaning reached its end, marks a
historical boundary beyond which ontological thinking all but vanishes. This is noteworthy, because the
Kantian critique was actually not leveled against the foundations of the old ontology but rather against
the speculative-rational metaphysics which had been built upon it.

In Kant it is above all the deductive mode of procedure which is, done away with. Deductions can be
made only from a priori certain principles, and apriorism is here subjected to a searching critique. The a
priori is limited to two forms of intuition and a few categories. And even these are considered valid only
for phenomena and not for things as they are in themselves. Thus substantial forms are excluded as a
matter of course, and along with them the doctrine of essentia is obliterated. More important still is the
fact that the Critique of Judgment attacks teleology even on its very home ground, that of organic
nature, depriving it of all constitutive significance.

The latter point is perhaps the most important of all. At any rate, it hits the weakest side of the old
ontology drifting in the wake of Aristotle. But surely it is the point least understood and valued by
Kant's contemporaries and followers. The philosophies of nature of both Schelling and Hegel ignored
the critique of teleological judgment and carried on once more in conformity with the Scholastic
example. The Kantian critique had been a transcendental one, that is, an epistemological critique of the
presuppositions of the theory of organic nature. Rationalist idealism, however, believed itself to be in
possession of unassailable universal certainties on the strength of which the enigmatic purposive
equipment of living beings—and actually of all nature from the bottom up—is supposed to become
amenable to teleological interpretation. <>
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NON-BEING NEW ESSAYS ON THE METAPHYSICS OF
NONEXISTENCE edited by Sara Bernstein and Tyron
Goldschmidt [Oxford University Press, 9780198846222]

Examines some of the most complicated questions about non-being and nonexistence

Considers fundamental questions of non-being; sparse ontologies, including the idea that
nothing exists; the influence of negative entities; non-being and modality; language and thought;
the intersection of non-being with broadly normative topics

Explores analytic, continental, Buddhist and Jewish philosophical perspectives

Nonexistence is ubiquitous, yet mysterious. This volume explores some of the most puzzling questions
about non-being and nonexistence, and offers answers from diverse philosophical perspectives. The
contributors draw on analytic, continental, Buddhist, and Jewish philosophical traditions, and the topics
range from metaphysics to ethics, from philosophy of science to philosophy of language, and beyond.

We are surrounded by things that exist, like chairs, tables, phones, and people. But we are also
surrounded by things that don’t exist, like holes, shadows, omissions, and negative properties. We read
stories of nonexistent unicorns and magical creatures. Ve reason about scenarios that don’t exist, from
the small (‘what if I'd have studied an hour longer?’) to the large (‘what if World War Il hadn’t
occurred?). We refer to nonexistents (‘that paper doesn’t exist yet’). And we hold people morally
responsible for things that they don’t do (‘you should have rescued the rabbit!’). Nonexistence is
ubiquitous, yet mysterious. This volume of new essays covers some of the trickiest questions about non-
being and nonexistence—from Could have been nothing at all? to What are holes?—alongside answers
from diverse philosophical traditions. The essays explore analytic, continental, Buddhist and Jewish
philosophical perspectives, and range from metaphysics to ethics, from philosophy of science to
philosophy of language, and beyond.

CONTENTS

List of Contributors

Introduction, Sara Bernstein and Tyron Goldschmidt

. Ontological Pluralism about Non-Being, Sara Bernstein

. Nothingness and the Ground of Reality: Heidegger and Nishida, Graham Priest

. Thales' Riddle of the Night, Roy Sorensen

. Something from Nothing: Why Some Negative Existentials are Fundamental, Fatema Amijee
. Against Gabriel: On the Nonexistence of the World, Filippo Casati and Naoya Fujikawa

. How Can Buddhists Prove That Non-Existent Things Do Not Exist?, Koji Tanaka

. How Ordinary Objects Fit into Reality, Bryan Frances

. The Cosmic Void, Eddy Keming Chen

. Ballot Ontology, Roberto Casati and Achille Varzi

10. Something out of Nothing: What Zeno Could Have Taught Parmenides, Aaron Segal
I'l. Ex Nihilo Nihil Fit: An Argument for Anti-Nihilism, Tyron Goldschmidt and Sam Lebens
12. Ostrich Actualism, Craig Warmke

I 3. Saying Nothing and Thinking Nothing, Lorraine Juliano-Keller and John Keller

I4. Why It Matters What Might Have Been, Arif Ahmed

I5. Explanatory Relevance and the Doing/Allowing Distinction, Jacob Ross
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16. Responsibility and the Metaphysics of Omissions, Carolina Sartorio
I7. Death's Shadow Lightened, Daniel Rubio
Index

Overview

We are surrounded by things that exist, like chairs, tables, phones, and people. But we are also
surrounded by things that don’t exist, like holes, shadows, omissions, and negative properties. We read
stories of non-existent unicorns and magical creatures. We reason about scenarios that don’t exist,
from the small (“what if I'd have studied an hour longer?”) to the large (“what if World War Il hadn’t
occurred?”). We refer to non-existents (“that paper doesn’t exist yet”). And we hold people morally
responsible for things that they don’t do (“you should have rescued the rabbit!”).

Non-existence is ubiquitous, yet mysterious. This volume of new essays covers some of the trickiest
questions about non-being and non-existence—from Could there have been nothing at all? to What are
holes?—alongside answers from diverse philosophical traditions. The essays explore analytic, continental,
Buddhist, and Jewish philosophical perspectives, and range from metaphysics to ethics, from philosophy
of science to philosophy of language, and beyond. While each essay stands alone, they are organized in
the following natural groupings.

The first four essays are about fundamental questions of non-being:

Chapter | by Sara Bernstein argues that there are different modes of non-being, drawing from the
contemporary debate about modes of being. She defends ontological pluralism about non-being, the view
that there are multiple kinds of non-being, and shows how the view applies to various metaphysical
problems—about time, absences and fictional objects.

Chapter 2 by Graham Priest argues that nothingness is fundamental to reality. Drawing on work by
Heidegger and Nishida, Priest contends that everything (the totality of all objects) and nothing (the
absence of all objects) can each be defined as a certain mereological sum. The absence turns out to be a
contradictory object, and this contradictory object is the ground of all reality.

Chapter 3 by Roy Sorensen aims to answer an old riddle of Thales: what is older, day or night? Drawing
on early insights about the stability of night and day—as well as Lewis Carroll— Sorensen argues that
night is older than day and older than the Earth itself.

Chapter 4 by Fatema Amijee argues that some negative existential facts are fundamental. She argues that
totality facts, facts such that their instances exhaust the relevant domain, are fundamental, and that the
usual reasons for rejecting negative facts at the fundamental level do not apply to totality facts.

The next four essays concern sparse ontologies, including the idea that nothing exists:

Chapter 5 by Filippo Casati and Naoya Fujikawa respond to Markus Gabriel’s view that the world does
not exist. They summarize and formalize Gabriel’s argument, show how it does not succeed, and engage
with Graham Priest’s contribution to this volume along the way.

Chapter 6 by Koji Tanaka explores a Buddhist view that denies the existence of all truths and facts, and
how Buddhists have supported this doctrine. He clarifies the meaning of the doctrine, objections against
it, and how Buddhists can engage with the objections.
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Chapter 7 by Bryan Frances argues for a novel view of how ordinary objects reduce to pluralities of
pluralities. The predicate ‘is a tree’ fails to apply to reality in the familiar way, as ‘is an electron’ does: ‘is
a tree’ is true of reality because, roughly, there are “tree-unified” pluralities of pluralities of tiny bits that
make up a tree. But in a sense ‘is a tree’ fails to apply to any object, singular or plural.

Chapter 8 by Eddy Keming Chen argues that there is nothing much in time or space. Drawing from
work on time’s arrow and quantum mechanics, he depicts a fundamental cosmic void, makes sense of
appearances to the contrary, and answers philosophical and scientific objections along the way.

The next two chapters concern the influence of negative entities:

Chapter 9 by Roberto Casati and Achille Varzi argues that holes are influential immaterial objects. They
explore how the US presidential election of 2000 was ultimately decided by criteria for identifying
holes—not their material surroundings, which everyone could detect, but the holes themselves.

Chapter 10 by Aaron Segal argues that it’s possible for something to be brought into existence by
something that is non-actual. He distinguishes his argument from arguments for causation by omission,
and connects the topic to Jewish mystical traditions.

The next two chapters are on non-being and modality:

Chapter | | by Tyron Goldschmidt and Sam Lebens argues that various modal metaphysics rule out the
possibility of there being nothing at all. They conclude that the most prominent pictures of the nature of
possibility entail the existence (p.xiii) of something, and thus might answer the question of why there is
something rather than nothing.

Chapter 12 by Craig Warmke explores the debate over merely possible objects, clarifies the distinction
between actualism and possibilism, and reconciles actualism with the reality of possibilities and non-
existents. Focusing on late work by Derek Parfit, Warmke proposes and defends an “ostrich actualism”
that permits even actualists to quantify over mere possibilities.

The next two chapters focus on language and thought:

Chapter |3 by Lorraine Juliano-Keller and John Keller treats the case of nonsense that appears to make
sense. They argue for the existence of what Gareth Evans termed ‘illusions of thought’, and reply to
several arguments, with a focus on those of Herman Cappelen.

Chapter 14 by Arif Ahmed is about the meaning and importance of our counterfactual thoughts.
Pursuing a Quinean assumption, he explores why we think and care about what might have existed but
does not, even while there are no non-existent things.

The final three chapters focus on the intersection of non-being with broadly normative topics:

Chapter |5 by Jacob Ross clarifies the traditional moral distinction between actions and omissions. He
levels various objections against counterfactual and causal ways of drawing the distinction, and proposes
instead an explanatory view that avoids the objections while capturing our moral judgments about cases.
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Chapter |6 by Carolina Sartorio continues on the topic of acts and omissions, and explores whether
and how questions about non-existence and ethics get entangled. Focusing on responsibility for
omissions, she shows how metaphysics matters morally in some cases, but not others.

Chapter |7 by Daniel Rubio defends Epicurus’s famous argument that death cannot harm us because we
no longer exist after we die. Focusing on the deprivationist account of the harm of death, Rubio
contends that death is not especially harmful in the ways that are often suggested.

The essays bear on each other in ways not captured by their order, and they also bear on a range of
other important philosophical topics not within the direct scope of the volume, including causation,
action theory, moral responsibility, and logic, to name just a few. Questions about non-existence and
non-being are of interest in themselves, and are connected to myriad philosophical debates. We have
made much ado about nothing, and we hope that the breadth and depth of the volume will appeal to a
wide audience. <>

PRAGMATISM AS ANTI-AUTHORITARIANISM by Richard
Rorty, edited by Eduardo Mendieta, Foreword by Robert B.

Brandom [Belknap Press: An Imprint of Harvard University
Press, 9780674248915]

The last book by the eminent American philosopher and public intellectual Richard Rorty,
providing the definitive statement of his mature philosophical and political views.

Richard Rorty’s PRAGMATISM AS ANTI-AUTHORITARIANISM is a last statement by one of
America’s foremost philosophers. Here Rorty offers his culminating thoughts on the influential version
of pragmatism he began to articulate decades ago in his groundbreaking Philosophy and the Mirror of
Nature.

Marking a new stage in the evolution of his thought, Rorty’s final masterwork identifies anti-
authoritarianism as the principal impulse and virtue of pragmatism. Anti-authoritarianism, on this view,
means acknowledging that our cultural inheritance is always open to revision because no authority exists
to ascertain the truth, once and for all. If we cannot rely on the unshakable certainties of God or nature,
then all we have left to go on—and argue with—are the opinions and ideas of our fellow humans. The
test of these ideas, Rorty suggests, is relatively simple: Do they work? Do they produce the peace,
freedom, and happiness we desire? To achieve this enlightened pragmatism is not easy, though.
Pragmatism demands trust. Pragmatism demands that we think and care about what others think and
care about, which further requires that we account for others’ doubts of and objections to our own
beliefs. After all, our own beliefs are as contestable as anyone else’s.

A supple mind who draws on theorists from John Stuart Mill to Annette Baier, Rorty nonetheless is
always an apostle of the concrete. No book offers a more accessible account of Rorty’s utopia of
pragmatism, just as no philosopher has more eloquently challenged the hidebound traditions arrayed
against the goals of social justice.
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Reviews

“We have perhaps the clearest account of how he understood pragmatist thinking as a political
undertaking... Provocative and engaging... The array of urgent questions and crises facing our
democracy makes one miss Richard Rorty’s voice: insistent, relentlessly questioning, and dedicated to
the proposition that we can’t afford to let our democracy fail.”—Chris Lehmann, New Republic

“Today, there are few philosophers left whose thoughts are inspired by a unifying vision; there are even
fewer who can articulate such a view in terms of a ravishing flow of provocative, but sharp and
differentiated, arguments. But rarely anyone can compete with Richard Rorty in summarizing the whole
of it in a series of brilliant literary lectures like these.”—]Jiirgen Habermas

“Richard Rorty was the most iconoclastic and dramatic philosopher of the last half-century. In this final
book, his unique literary style, singular intellectual zest, and demythologizing defiance of official
philosophy are on full display.”—Cornel West

“A sharp and comprehensive statement of Richard Rorty’s distinctive version of pragmatism, presented
with all the wit and vitality typical of his writings. Carefully edited by Eduardo Mendieta, with an
illuminating foreword by Robert B. Brandom, this book is invaluable reading for anyone interested in
Rorty’s philosophical vision.”—Richard . Bernstein, Vera List Professor of Philosophy, The New School
for Social Research

CONTENTS
“Richard Rorty was the most Foreword: Achieving the Enlightenment [Robert B.
iconoclastic and dramatic Brandom]
+ Preface
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Excerpt: Achieving the Enlightenment by Robert B. Brandom

Pragmatism as Anti-Authoritarianism is Richard Rorty's long-lost, last book. Its first English-language
publication is an epoch-making event. Written ten years before his death, this volume presents Rorty's
final, mature version and vision of his path-breaking pragmatism. Further, it announces a substantially
new phase in the development of that view. At its core is a commitment to human self-determination.
The principal animating and orienting impulse of pragmatism is now identified as its anti-authoritarianism.
Its ultimate goal is our emancipation, both in practice and in theory, from subjection to nonhuman
authority. Pragmatism points us at the sort of freedom that consists in humans taking full rational
responsibility for our own doings and claimings.

On this conception, pragmatism is an intellectual movement of world-historical significance. Rorty
construes pragmatism as aiming at nothing less than a second Enlightenment—as offering what is needed
properly to complete the task begun in early modern times by the first Enlightenment. The key to the
conceptual division of labor he envisages between the two historical phases of the Enlightenment is the
"anti-authoritarianism" of the title—a theoretical and a practical attitude. It is the rejection in both
spheres of the traditional understanding of authority and responsibility in terms of subordination and
obedience. It is to be replaced by a conception of judging and acting as exercising the authority to
undertake commitments that come with a correlative responsibility to justify them, to offer reasons for
them that can be assessed by our fellow discursive practitioners.

As Rorty is thinking of it, the great achievement of the original Enlightenment is on the side of ethics. In
broadest terms, it is substituting the secular for the sacred in our understanding of the source and
nature of our most fundamental obligations. The tradition that the Enlightenment reacted against and
recoiled from took normative statuses of authority and responsibility to be independent of the attitudes
of those whose statuses they were. Norms were understood as ontologically determined by the
objective structure of things, epitomized by the scala natura, the Great Chain of Being. That is a
hierarchical ontological structure of superiority and subordination, in which superiors have the authority
to command and subordinates the responsibility to obey. (It is what determines "My station and its
duties," as the title of F. H. Bradley's essay has it.) It is a natural structure with intrinsically normative
significance. In its later Christianized form, it is taken to have been instituted by the supernatural fiat of
the ultimate superior and authority, God. Thence derives the "divine right of kings," devolved through
the various feudal ranks, bottoming out in the righteousness of man's dominion over the beasts. In both
forms, those that take the norms to be read off of the natures of things and those that also take those
normatively significant natures to be supernaturally ordained, the ultimate source of our responsibilities
and obligations lies outside of us, in something non-human, in the way things anyway are, apart from and
independently of our practical activities and attitudes. Our job is to conform our attitudes and practices
to these normative statuses of superiority and subordination, authority and responsibility, about which
we don't have a say.

From the pragmatist point of view that Rorty sees as prefigured by the Enlightenment, both the natural
and the supernatural versions of this traditional picture are fetishistic, in Marx's technical sense. They
reify what are in fact the products of human practices and project them into the non-human, merely
natural or supernatural, world. By contrast, in its finest flowering in social contract theories of political
obligation such as those of Hobbes, Locke, and Rousseau, Enlightenment thought grounds normative
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statuses of authority and responsibility instead in human attitudes and practices of consent, negotiation,
and agreement. In seeing this humanizing of the norms governing our practical activity as the core
Enlightenment insight, Rorty is at one with Kant's account in his popular essay "Was Ist Aufklarung?" For
there Kant construes the Enlightenment as announcing the emancipation and coming to maturity of
humanity, our casting off our juvenile need for and dependence on normative tutelage from without, in
favor of the adult dig- nity that consists in ourselves taking responsibility for our ultimate commitments.

In the background of this understanding of the message of the Enlightenment is Kant's account of
positive freedom: the freedom to do something one could not otherwise do, as opposed to the negative
freedom that consists in freedom from some constraint. Kant understands freedom as autonomy: the
authority to bind ourselves (autos) by norms (nomos), to acknowledge and undertake commitments,
making ourselves responsible by taking ourselves to be responsible. The resulting constraint of
commitments is intelligible as distinctively normative constraint (as opposed to the matter-of-factual
constraint of compulsion by greater power) just insofar as it is the result of self-binding. This conception
radicalizes what Kant learned from Rousseau's dictum that "obedience to a law one has prescribed for
oneself is freedom." For Kant turns Rousseau's definition of freedom into a criterion of demarcation of
the genuinely normative. By analyzing normativity in terms of autonomy—a distinctive kind of positive
freedom—Kant moves decisively beyond the traditional understanding of normativity in terms of
subordination and obedience. Here the central inspiration of the Enlightenment achieves its most
explicit self-conscious expression. This articulation of the intimate and ineluctable connection between
freedom and genuinely normative bindingness underwrites a distinctive liberal, democratic approach to
politics. It shows up as having as its implicit telos that everyone who is bound by a law should have a say
in imposing that law: the ideal of universal suffrage, in the sense of according all those bound by
(responsible to) laws the authority to make them.

The edifying lesson Rorty sees the Enlightenment as teaching is that fear of God and fealty to His
authority are to be replaced by human freedom, self-reliance, and solidarity in the form of individual
autonomy on the side of ethics, and social commitment to and participation in liberal political practices
and institutions, on the side of politics. Our practices are the real source of our commitments and
responsibilities, and those practices should be understood as involving no authority beyond what we
institute and exercise by engaging in them. Instead of looking outside of human practice for our ultimate
commitments, we are to look to what emerges in conducting the human conversation. Liberal political
institutions are to structure that conversation procedurally—in effect, to provide the language in which
that conversation takes place. This is anti-authoritarianism on the side of our practical activity. The
theme of Pragmatism as Anti-Authoritarianism is that pragmatism should be understood as defined by its
commitment to bringing about a second Enlightenment. Its task is to broaden the anti-authoritarian
lesson of the first Enlightenment beyond the practical sphere, applying it to the theoretical sphere. It is
to be applied not only to ethics and politics, but to epistemology.

Rorty admits that the extension he proposes is not one the philosophers of the original Enlightenment
envisaged or endorsed. Early in Lecture 2 of this book he tells us

The anti-authoritarianism which was central to the Enlightenment . . . finds its ultimate
expression in the substitution of the kind of fraternal cooperation characteristic of an ideal
democratic society for the ideal of redemption from sin. The Enlightenment rationalists
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substituted the idea of redemption from ignorance by Science for this theological idea, but
Dewey and James wanted to get rid of that notion too. They wanted to substitute the contrast
between a less useful set of beliefs and a more useful set of beliefs for the contrast between
ignorance and knowledge. For them, there was no goal called Truth to be aimed at; the only
goal was the ever-receding goal of still greater human happiness.
The Enlightenment's critical rejection of religious obedience was complemented by its constructive
endorsement of scientific knowledge. But Rorty sees a crucial analogy between the idea of the authority
of a non-human God over proprieties of practical conduct (what it is good to do) and the idea of the
authority of a non-human Reality over proprieties of theoretical belief (what it is good to think and say).
As he says in a different version of the lecture given here as Lecture |:

There is a useful analogy to be drawn between the pragmatists’ criticism of the idea that truth is
a matter of correspondence to the intrinsic nature of reality and the Enlightenment's criticism of
the idea that morality is a matter of correspondence to the will of a Divine Being. The
pragmatists' anti-representationalist account of belief is, among other things, a protest against
the idea that human beings must humble themselves before something non-human, whether the
Will of God or the Intrinsic Nature of Reality.

Rorty's idea is that the concept of Reality plays the same invidious role for the pragmatist Enlightenment

on the cognitive side that God played for the original Enlightenment on the practical side.

He finds this thought already in the classical American pragmatists. On this conception, their thought is
rooted in that of the British Utilitarians of the nineteenth century: Jeremy Bentham, James and John
Stuart Mill, and Alexander Bain. The American pragmatists show up as extending their thought from the
practical realm, to apply also to the cognitive realm. What is extended is the idea of the relativity of
values to human interests—the thought that practical norms are ultimately to be derived from the needs
and wants of the desiring beings understood to be subject to those norms. The pragmatists assimilate
doxastic, cognitive, theoretical conduct oriented to reality and truth to practical, intentional, value-
reflecting conduct oriented to the right and the good, viewing them as different species of a common
genus. A bit later in Lecture | Rorty tells us that

what Dewey most disliked about both traditional "realist” epistemology and about traditional
religious beliefs is that they discourage us by telling us that somebody or something has
authority over us. Both tell us that there is Something Inscrutable, something which claims
precedence over our cooperative attempts to avoid pain and obtain pleasure.
At the center of the version of pragmatism Rorty announces in this book is the thought that just as we
should be anti-authoritarian in ethics in rejecting the authority of God over the correctness of what we
do, we should be anti-authoritarian in epistemology by rejecting the authority of objective reality over
the correctness of what we believe. Construed as the non-human locus of this sort of authority, Reality
no more exists than God does.

This is a radical idea. It is one thing to emancipate ourselves from practical domination by the patriarchal
dictates of what William Blake called "Old Nobodaddy." That is in a certain sense something we can do
by coming to suitably redescribe and reconceive ourselves. For what we are freeing ourselves from is a
snare powered by a delusion. (Here we can still think of the truth as setting us free.) We have a pretty
good idea both of what it is to understand ourselves to live in a God-less world, and even what it is like
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actually to live in such a world. The same cannot evidently be said about emancipating ourselves from
constraint by objective reality.

The ideal of autonomy that sees us as ultimately bound by no moral facts or moral laws we do not
ourselves set, or at least acknowledge, is an intelligible and in many ways attractive one. But don't we
have to think of ourselves as bound by objective facts and laws of nature whose constraint does not
depend at all on our acknowledgment of them? (For Kant, that is the fundamental distinction between
constraint by laws, "natural necessity," and constraint by conceptions of laws "practical necessity.") The
idea that we could emancipate ourselves from that sort of constraint by any kind of redescription or
reconceptualization seems to depend on a kind of magical thinking located somewhere between
extremely implausible and just plain crazy.

Of course, that is not the sort of position Rorty is urging on us. Traditionally, the concept of objective
reality is called on to play a dual role. As Rorty often says, it is understood to be at once both the cause
of sense and the goal of intellect. The first concerns causal relations, the second, normative ones. This
fundamental Kantian distinction between norms and causes shapes Rorty's thought throughout his life.
He wholeheartedly endorses the idea of reality as causally constraining us. In this regard, his pragmatism
is wholly naturalistic. Like classical American pragmatism, it is essentially a Darwinian naturalism rather
than a Newtonian naturalism. It construes us as at base animals coping with our environment. Objective
reality forces itself upon us by its recalcitrant resistance to our wants and the sometimes surprising and
disappointing consequences of our actions, forcing us both to adapt it to our ends and to adapt to it
ourselves. It is the physical arena we act in and deal with, setting Deweyan "problems" and framing
Deweyan "inquiries" with which creatures like us respond... <>

PRINCIPLES AND PERSONS THE LEGACY OF DEREK
PARFIT edited by Jeff McMahan, Tim Campbell, James
Goodrich, and Ketan Ramakrishnan

e A distinguished set of contributors engage with the work of Derek Parfit

e New work on some of the deepest issues in moral philosophy

¢ Includes a paper by the late John Taurek, published for the first time, which responds to Parfit's
important work on moral aggregation

e To be followed by two further volumes on PARFIT: ETHICS AND EXISTENCE and LIFE
AND THOUGHT

Derek Parfit, who died in 2017, is widely believed to have been the most significant moral philosopher in
well over a century, is author of the 3-volume ethical discussion ON WHAT MATTERS, 2 VOLUME
SET and ON WHAT MATTERS VOLUME 3. The twenty-one new essays in this book have all been
inspired by his work. They address issues with which he was concerned in his writing, particularly in his
seminal contribution to moral philosophy, REASONS AND PERSONS (OUP, 1984). Rather than simply
commenting on his work, these essays attempt to make further progress with issues, both moral and
prudential, that Parfit believed matter to our lives: issues concerned with how we ought to live, and
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what we have most reason to do. Topics covered in the book include the nature of personal identity,
the basis of self-interested concern about the future, the rationality of our attitudes toward time, what it
is for a life to go well or badly, how to evaluate moral theories, the nature of reasons for action, the
aggregation of value, how benefits and harms should be distributed among people, and what degree of
sacrifice morality requires us to make for the sake of others. These include some of the most important
questions of normative ethical theory, as well as fundamental questions about the metaphysics of
personhood and personal identity, and the ways in which the answers to these questions bear on what it
is rational and moral for us to do.
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When Derek Parfit died early in January 2017, he had for years been widely regarded as the best living
moral philosopher. Many regarded him as the best moral philosopher since Sidgwick (whom he
described as "my great, drab herd), and | know several distinguished philosophers who believe him to be
the best moral philosopher since Kant. He was also greatly beloved by his many former students and
colleagues from his years at Oxford, Harvard, New York University (NYU), Princeton, and Rutgers.
When he had to be hospitalized in New Jersey in 2014 after coming close to dying, the philosophers
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who appeared at his bedside were so numerous that a nurse was moved to exclaim, 'Jesus Christ had
only twelve disciples, but look at you!'

He was also held in great affection by the many beneficiaries of his legendary generosity in commenting
on unpublished philosophical manuscripts. Several philosophers have expressed amazement at having
received comments from him that were lengthier than the manuscript itself, often only a day or two
after sending it to him. In at least one instance, his comments on a book manuscript were nearly as long
as the book itself--though | assume that on this occasion the comments took more than a day or two to
prepare.

Although Parfit was well known, admired, and indeed revered in the world of academic philosophy, he
was little known outside that small world. He worked obsessively but in comparative obscurity, seldom
giving public lectures and almost never writing for popular media. He never sought celebrity; nor did it
ever find him. While some philosophers have been awarded dozens of honorary doctorates, Parfit never
received a single one. Near the end of his life, he was awarded the prestigious Rolf Schock Prize in Logic
and Philosophy; but apart from that, his nominations for the other major prizes for which moral and
political philosophers are eligible (Kyoto, Templeton, Berggruen ...) were repeatedly passed over by the
selection panels. Perhaps most surprisingly, there was never a Festschrift, or liber amicorum, published
in his honour during his lifetime—not even on the occasion of his mandatory retirement from Oxford at
the age of 67 in 2010. Nor were there even plans for such a volume when he died unexpectedly seven
years later.

There have, of course, been various edited volumes, monographs, and special issues of journals devoted
to examinations of Parfit's work." Although many of these did not appear until after his death, he had,
happily, seen the material in most of them. These many published discussions help to explain why his
students and friends had not prepared a Festschrift. Because there was so much active discussion of his
ideas, and because he remained intensely engaged and productive and seemed to everyone, including his
doctors, to be in good health, his students and friends reasonably assumed that there was no urgency
about publishing a volume of essays in his honour. But we were wrong.

In December 2017, the philosophy departments at New York University and Rutgers University jointly
held a two-day conference in Parfit's memory at which eight papers were presented. In coordination
with the organizers of that conference, and with the generous and able assistance of Joseph Carlsmith
and Ketan Ramakrishnan, | organized a parallel conference in Oxford. This conference, which was held
in May 2018, was larger in scale, spanning three days and featuring twenty-three speakers who all
presented full-length papers. | planned the Oxford conference with the explicit aim of publishing revised
versions of selected papers in an edited collection in Parfit's honour—the long overdue and sadly
posthumous Festschrift.'

The project has, however, become more ambitious since then. The papers from the Oxford conference
alone were almost too many for a single volume. And six of the eight speakers at the Rutgers-NYU
conference wanted to submit papers for inclusion as well. There were, moreover, a number of other
moral philosophers who were unable to present a paper at either conference but wanted to pay tribute
to Parfit in some public way and have therefore written essays specifically for the Festschrift. Still others
wanted to contribute a piece of a more biographical nature. The material | have gathered has thus
increased well beyond the limits of the single volume | had initially envisaged. This book is therefore only

4]l |Page
spotlight|/©authors|or|wordtrade.com



wordtrade reviews| spotlight

the first of three volumes that will appear as memorials to Derek Parfit: two collections of philosophical
essays and one volume of intellectual biography and memoir.

In inviting speakers to the Oxford conference, | explicitly urged them not to assume that they should
restrict their presentations to commentaries on Parfit's work. While | did not discourage the writing of
critical or exegetical work, which was also welcome, | did encourage invitees to address and attempt to
advance our understanding of issues that Parfit believed really matter. The result is that, while many of
the philosophical essays in this and the forthcoming second volume do in part analyse, criticize, or build
on Parfit's ideas and arguments, all are directly engaged with issues in moral philosophy on which Parfit
worked, and all seek to make progress with those issues. They are continuations of his efforts to
understand the issues and they carry forward his legacy.

In recent years several edited collections have been published in English that contain essays that
comment on the first two volumes of the major work of Parfit's later years, ON WHAT MATTERS.
As these two volumes address issues primarily in metaethics and ethical theory, the essays in the edited
collections naturally address the same issues. By contrast, the essays in this book and in the sequel are
not much concerned with metaethics. There are various reasons for this, one being that the metaethical
issues that were of most concern to Parfit have already been well and thoroughly discussed in the
various other edited collections. Another is a matter of geography. Speakers for the larger conference in
Oxford were drawn largely from friends and students of Parfit's on this side of the Atlantic, who tended
to be concentrated in Oxford and Scandinavia and who, for whatever reason, have in general worked
more in normative ethics and population ethics than in metaethics. While some of these philosophers
chose to write about issues raised by Parfit's discussions of Kantianism, contractualism, and
consequentialism in volume | of ON WHAT MATTERS, most chose to write on issues that Parfit
addressed in Reasons and Persons or in papers published before ON WHAT MATTERS.

Almost half of the contributors of philosophical essays chose to write on topics in population ethics, the
area of ethics concerned with issues involving causing people to exist. Although the origin of population
ethics as a distinct area of moral philosophy can be traced to a few seminal articles in the late 1960s and
early 1970s, the locus classicus of the range of difficult problems and paradoxes in the area is part IV of
Reasons and Persons, which remains the best and most important single work in the field.' The second
of the three memorial volumes will be devoted entirely to essays in population ethics.

The essays in this first volume are more diverse. Most address issues that Parfit discussed in parts |, Il
and lll of REASONS AND PERSONS, such as personal identity, the basis of rational prudential concern
about the future, self-interest and time, the nature of well-being, special relations and partiality, the
aggregation of value, the nature of harm, and individual responsibility for causally overdetermined
outcomes. Others, as | noted above, discuss the major ethical theories that Parfit argued, in volume i of
On What Matters, substantially converge in their implications when they are understood in their most
defensible forms. The remaining essays discuss principles and issues that Parfit discussed in essays or in
various places in his writings, such as equality, prioritarianism, supererogation, and the nature of reasons.
Rather than offer my own summaries of the essays, | have appended the authors' own abstracts below.

With one exception, the essays in this first volume were written either for one of the conferences or
specifically for inclusion here. Also with one exception, all are published here for the first time. The one
essay that has appeared elsewhere is that by de Lazari-Radek and Singer. Although it was written for the
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Rutgers-NYU conference, it has recently been published in a journal.' The essay that was not written as
a tribute to Parfit is that by John Taurek. This was written several decades ago. In 1977, Taurek
published a celebrated paper called 'Should the Numbers Count?, This paper was perhaps the principal
catalyst for discussions in contemporary moral philosophy of issues of aggregation and in particular of
the relevance to the evaluation of an act of the number of people harmed or benefited by it. The
position Taurek's paper defended is at one end of the spectrum of possible views and is thus quite
controversial. In 1978 Parfit published an influential response.’ Taurek wrote and presented a reply but
soon abandoned philosophy and, to the best of my knowledge, never sought to publish this reply. He
died in 2003 and has subsequently become something of a cult figure in philosophy. Frances Kamm
preserved a typescript of Taurek's reply and kindly offered to allow me to include it in this book. | have
subsequently found a second copy of Taurek's typescript among Parfit's papers. | am most grateful to
Taurek's daughter, Davida Taurek, for granting me her permission to publish it and also for securing the
permission of her siblings. | am confident that the appearance, after so many years, of Taurek's response
to Parfit's criticisms of his view will be a source of excitement and deep interest to many philosophers.

Most of the contributors to this book were once Parfit's students or friends. All have endeavoured to
engage with issues that he believed matter and to produce work worthy of serving as a tribute to him,
though in the knowledge that each of our pieces could have been better with the benefit of his
comments, however hastily written.

Chapter Abstracts

David O. Brink: 'Special Concern and Personal Identity’

As discussed by John Locke, Joseph Butler, and Thomas Reid, prudence involves a concern for the
agent's own personal good that she does not have for others. should be a concern for the agent's overall
good that is temporally neutral and involves an equal concern for all parts of her life. In this way,
prudence involves a combination of agent relativity and temporal neutrality. This asymmetrical treatment
of matters of interpersonal and intertemporal distribution might seem arbitrary. Henry Sidgwick raised
this worry, and Thomas Nagel and Derek Parfit have endorsed it as reflecting the instability of prudence
and related doctrines such as egoism and the self-interest theory. However, Sidgwick thought that the
worry was unanswerable only for skeptics about personal identity, such as David Hume. Sidgwick
thought that one could defend prudence by appeal to realism about personal identity and a
compensation principle. This is one way in which special concern and prudence presuppose personal
identity. However, as Jennifer Whiting has argued, special concern displayed in positive affective regard
for one's future and personal planning and investment is arguably partly constitutive of personal identity
at least on a plausible psychological reductionist conception of personal identity. After explaining both
conceptions of the relation between special concern and personal identity, the chapter concludes by
exploring what might seem to be the paradoxical character of conjoining them, suggesting that there
may be no explanatory priority between the concepts of special concern and personal identity.

James Goodrich: 'Separating Persons'

In Reasons and Persons, Derek Parfit argues for a reductionist view of persons and that our ethical
thinking should become more impersonal. While doing so, he argues that we may need to give up some
widely shared intuitions about the Separateness of Persons and all of those views which crucially hinge
upon it. However, this chapter argues that Parfit was mistaken. His reductionist views of persons and his
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more general claim that our ethical thinking should become more impersonal are in fact compatible with
several plausible interpretations of the Separateness of Persons. Parfit's project in Reasons and Persons
should thus be understood not as undermining the Separateness of Persons, but as transforming our
understanding of it. The chapter closes by considering the degree to which Parfit had reason by his own
lights to accept some version of the Separateness of Persons.

Tim Campbell: 'Personal Identity and Impersonal Ethics'

On the Reductionist View, the fact of a person's existence and that of her identity over time just consist
in the holding of certain more particular facts about physical and mental events and the relations
between these events. These more particular facts are impersonal—they do not presuppose or entail
the existence of any person or mental subject. In Reasons and Persons, Derek Parfit claims that if the
Reductionist View is true, then 'it is . . . more plausible to focus, not on persons, but on experiences,
and to claim that what matters morally is the nature of these experiences. But why think that the
Reductionist View has this implication? As critics such as Robert Adams, David Brink, Mark Johnston,
Christine Korsgaard, and Susan Wolf have suggested, it is not dear why the Reductionist View should
have any implications regarding the moral importance of persons. This chapter argues that in contrast to
Non-reductionist views, Psychological Reductionism, a version of the Reductionist View that assumes a
psychological criterion of personal identity, supports the kind of impersonal moral outlook that Parfit
describes.

Samuel Scheffler: "Temporal Neutrality and the Bias Toward the Future'

Many philosophers have held that rationality requires one to have an equal concern for all parts of one's
life. In the view of these philosophers, temporal neutrality is a requirement of rationality. Yet Derek
Parfit has argued that most of us are not, in fact, temporally neutral. We exhibit a robust bias toward
the future. Parfit maintains that this future-bias is bad for us, and that our lives would go better if we
were temporally neutral. Like other neutralists, he also believes that the bias is irrational, however
widespread and robust it may be. This article assesses these criticisms and offers a qualified defense of
the bias toward the future.

Shelly Kagan: 'What Is the Opposite of Well-Being?'

Typically, discussions of the nature of well-being focus only on the positive elements—those things that
directly constitute someone's being well off or better off. But an adequate theory of well-being also
needs to give an account of ill-being, the negative elements that directly constitute being badly off, or
worse off. This chapter asks how to extend a particular nonstandard theory of well-being—according to
which well-being consists in the enjoyment of objective goods—so as to cover ill-being as well. In effect,
then, it tries to discover the opposite of well-being, according to this nonstandard theory. This chapter
tries to answer the question: what is ill-being when well-being is enjoying the good? Graphs are used
throughout to illustrate the alternative possibilities, and to help display the surprising complexity of the
most plausible answers.

Roger Crisp: "Parfit on Love and Partiality’

It is generally held that in his 1984 book Reasons and Persons Derek Parfit was advocating greater
impartiality in ethics. In his later work, On What Matters, he seems more inclined to accept that we
have partial reasons, for example, to give priority to those we love. This chapter raises some questions
concerning Parfit's arguments for partiality, including whether affection is too contingent to be valuable
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in itself, and whether partial concern for others, shared histories, or commitments can plausibly be said
to ground non-instrumental reasons or value. The paper ends with a discussion of gratitude and an
argument based on Parfit's reductionist conception of personal identity.

Elizabeth Ashford: 'Individualist Utilitarianism and Converging Theories of Rights'

The paper develops two core themes of Derek Parfit's philosophy. The first is his goal of unifying the
two main rival impartial moral theories, Kantian deontology and consequentialism, therefore reinforcing
their claim to pertain to objective moral truths. The second is his focus on the moral significance of the
combined effects of many agents' behaviour, and on the challenges this poses to ordinary moral thinking.
This is a theme that runs throughout his work, that he returns to at the very end of volume Il of On
What Matters. Kantianism and consequentialism have been thought to fundamentally diverge on the
issue of rights and tradeoffs. The chapter first outlines the version of consequentialism taken to be most
plausible, calling it 'individualist utilitarianism, which differs from so-called 'classical utilitarianism' in taking
the moral importance of well-being to be grounded on the moral importance of the persons whose
well-being it is. This paves the way for a pluralist Kantian and utilitarian account of human rights,
grounded on the moral significance both of persons' well-being and their dignity as rational autonomous
agents. The chapter then turns to the topic of the threat to access to the means of subsistence, both for
the current poor and future generations, posed by global as well as domestic socio-economic structures
and anthropogenic climate change. This harm is the combined effect of the ongoing patterns of
behaviour of a vast number of agents. The chapter argues that individualist utilitarianism and Kantianism
converge on the conclusion that the duty to avoid harms of this kind should be analysed as a shared duty
of basic justice, non-fulfilment of which constitutes a structural human rights violation.

Ingmar Persson: "Parfit's Reorientation: From Revisionism to Conciliationism'

This paper aims to show that between Reasons and Persons and On What Matters the orientation of
Derek Parfit's philosophy underwent a significant change. The approach of Reasons and Persons is
largely revisionist, which is exemplified by his reductionist account of personal identity. This account is
omitted in On What Matters apparently because it does not fit in with the conciliationist project of this
work. The aim of the first two volumes of that work is to show that, on the basis of a non-naturalist
theory of normative reasons, three supposedly irreconcilable moral theories—rule-consequentialism,
Kantian and Scanlonian contractualism—could converge to form a single Triple Theory. In the third
volume, the conciliationist approach is carried further by Parfit's attempt to show both that his
metaethical position is in essential agreement with rivals, such as Gibbard's expressivism, and to
reconcile parts of common-sense morality and consequentialism in order to bring them together in the
Triple Theory. This chapter argues that the failure of these attempts as well as the fact that the most
controversial revisionist claims in Reasons and Persons are left out throw doubt on the feasibility of
Parfit's conciliationalist undertaking.

Brad Hooker: "Parfit's Final Arguments in Normative Ethics'

This paper starts by juxtaposing the normative ethics in the final part of Parfit's final book, On What
Matters, volume lll (2017), with the normative ethics in his earlier books, Reasons and Persons (1984)
and On What Matters, volume | (201 I). The paper then addresses three questions. The first is, where
does the reflective-equilibrium methodology that Parfit endorsed in the first volume of On What
Matters lead? The second is, is the Act-involving Act Consequentialism that Parfit considers in the final
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volume of On What Matters as plausible as Rossian deontology? The third is, how is the new argument
that Parfit puts forward for Rule Consequentialism supposed to work?

Katarzyna de Lazari-Radek and Peter Singer: "Parfit on Act Consequentialism'

In the first two volumes of On What Matters, Derek Parfit argues that three major normative
theories—Kantianism, Contractualism, and Consequentialism—are, in their most defensible forms,
compatible, and can be reconciled as a "Triple Theory. The form of Consequentialism that Parfit argues
is compatible with Kantianism and Contractualism is Rule Consequentialism, This has led many to
assume that Parfit does not believe that Act Consequentialism is a defensible form of Consequentialism.
We draw on personal correspondence to show that this assumption is incorrect. We then consider
how, in On What Matters, volume iii, which Parfit completed shortly before his death, he seeks to
narrow the differences between Act Consequentialism and the Triple Theory. One of the ways in which
he does this is to suggest that Impartial Rationality may be an external rival to Morality, in much the
same way as egoism is an external rival to morality. It is argued that this move undermines morality, as
shown by Parfit's own example of the judgements that we may make in the case of terror bombing. We
conclude that Parfit's attempts to bridge the gap between Act Consequentialism and Triple Theory meet
with only limited success.

Liam Murphy: Nonlegislative Justification’

If moral theorists who otherwise disagree, all approach moral theorizing as a search for a set of
desirable moral principles for the general regulation of behavior, then there is a sense in which they are
all, as Parfit says, climbing the same mountain. But it is the wrong mountain. Morality should not be
understood as hypothetical legislation; it is a mistake to set about constructing morality as if we were
making law. Real legislators evaluate possible legal rules by considering the effects they would have. They
can do this because enforcement and acceptance of law ensure a high level of compliance. Moral
legislators have no reason to assume any particular level of acceptance; the effects of counterfactual
acceptance of a principle are not morally relevant. The argument targets rule consequentialism and
Scanlon's official version of contractualism. The paper begins in a positive mode by arguing that a
nonlegislative version of Scanlon's approach, that seeks justification for conduct of such-and-such a kind
in such-and-such circumstances by comparing the reasons in favor and the reasons others have to
object, is a very attractive way to think about what we owe to each other.

Stephen Darwall: 'Doing Right by Wrong'

A striking contrast between Reasons and Persons and On What Matters is the vastly different attitude
Parfit takes towards Act Consequentialism. Parfit's defense of Act Consequentialism against a battery of
criticisms in Reasons and Persons was legendary. In On What Matters, however, Parfit remarks that
Sidgwick's act- consequentialist principle of rational benevolence is best regarded, like egoism, as an
'external rival to morality. What lies behind this remarkable change in attitude, if not in view, is Parfit's
focus in On What Matters on deontic moral concepts, like wrongness, and their relation to
accountability and reactive attitudes like moral blame. This essay explores the details of Parfit's later
views, arguing that he did not go far enough in pursuing this line of thought and that doing so is
necessary to bring out the distinctive normativity of deontic moral concepts. Parfit's claim that the
‘ordinary' concept of wrongness is indefinable threatens to rob the concept of normativity in the
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'reason-involving sense'. If, however, we understand wrongness in terms of there being reason to blame,
lacking excuse, we can account for its distinctive normative contours.

John Broome: 'Giving Reasons and Given Reasons'

Derek Parfit, as a leader of the 'reasons first' movement, says that the concept of a reason is
fundamental and indefinable. But his concept of a reason differs from most philosophers. Most
philosophers take a reason to be a fact, whereas Parfit says that reasons are given by facts, not that they
are facts. This paper distinguishes Parfit's concept of a reason, which it calls a 'given reason', from the
more common one, which it calls a 'giving reason. It argues that, whereas the concept of a giving reason
is easily defined, the concept of a given reason is not. Parfit is therefore better placed than most
philosophers to defend the claim that the concept of a reason is fundamental and indefinable.

John Taurek: 'Reply to Parfit's "Innurnerate Ethics"
This is the text of a presentation by Taurek that replies to Parfit's Innumerate Ethics, which is itself a
reply to Taurek's 'Should the Numbers Count?: Jeff McMahan: “Defence Against Parfit's Torturers'

In the literature on 'moral mathematics' prompted by the section with that title in Reasons and Persons,
one issue is whether, and if so to what extent, it is wrong to cause a negligible harm to each of a large
number of people, and in particular whether doing so could ever be as seriously wrong as causing a
substantial harm to one person. The topic in this chapter will be the closely related issue of
proportionality in defence against those who would inflict only such tiny harms, though on a large
number of victims. For example, might a person who would otherwise inflict a tiny harm on each of a
large number of people be liable to be killed in defence of those people? The chapter will suggest that
such a person seems liable to be killed in some cases but not in others, depending on what other people
might be doing or on other facts about the context in which the harms would occur. It will review a
range of examples involving the infliction of tiny harms that reveal some surprising facts about the
conditions and limits of liability to defensive harm.

Victor Tadros: "Overdetermination and Obligation'

This chapter is concerned with circumstances where a person's act makes no difference to the
occurrence of a negative outcome, but is a member of a group of acts that does make such a difference.
In the light of an analysis of these circumstances, it argues against two familiar ideas. One is Derek
Parfit's view that the wrongness of an act directly depends on the consequences of the group of acts of
which it is a member. The other is the view that intentions are irrelevant to permissibility The chapter
suggests that wrongness and permissibility, in these cases, is distinguished by the intentions of those who
act. It also argues that intentions make a difference to a person's liability to punitive, compensatory, and
defensive harm. Finally, it briefly considers cases involving mixed motives.

Molly Gardner: 'What is Harming?'

A complete theory of harming must have both a substantive component and a formal component. The
substantive component, which Victor Tadros calls the "currency' of harm, tells us what | interfere with
when | harm you. The formal component, which Tadros calls the 'measure’ of harm, tells us how the
harm to you is related to my action. This chapter surveys the literature on both the currency and the
measure of harm. It argues that the currency of harm is well-being and that the measure of harming is
best captured by a causal account on which harming is causing a harm. A harm for you is the presence of
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something intrinsically bad for you or the absence of something intrinsically good for you. Thus, although
a counterfactual account of the measure of harm need not distinguish between a harm and a harmful
event, the causal account reserves the term 'harm', not for a harmful event, but only for its effect.
Finally, the chapter shows how a complete theory of harming can help us to answer questions about
whether we can harm people with speech, whether we can harm the dead, and how it is possible to
harm future generations.

Nils Holtug: 'Prioritarianism, Risk, and the Gap Between Prudence and Morality'

According to a prominent objection to prioritarianism, it inappropriately implies a gap between
prudence and morality, even in single-person cases. Thus, according to prioritarianism, we should
sometimes sacrifice an individual's expected welfare in order to protect her from the risk of a worse
outcome. The present chapter presents a critical discussion of this objection. It first provides a more
precise account of axiological prioritarianism and what it implies for the relation between prudence and
morality. Then it provides an account of four prioritarian theories that (unlike axiological
prioritarianism) have implications for risky choices, namely ex ante prioritarianism, ex post
prioritarianism, pluralist prioritarianism, and factualist prioritarianism. It then presents the objection that
prioritarianism implies a gap between prudence and morality in single-person cases in greater detail,
which includes explaining the extent to which this objection applies to the four different versions of
prioritarianism mentioned above. Finally, the chapter defends the view that the prioritarian gap between
prudence and morality is unproblematic, even in single-person cases.

Kasper Lippert-Rasmussen: 'Relational Egalitarianism: Telic and Deontic'

Derek Parfit famously introduced a now commonly adopted distinction between telic and deontic
distributive egalitarianism. This chapter argues that we can draw a similar distinction between telic and
deontic relational egalitarianism. Interestingly, telic relational egalitarianism might be less vulnerable to
the levelling-down objection than telic distributive egalitarianism. However, while some relational
egalitarian concerns are best captured by telic relational egalitarianism, other concerns are better
captured by deontic relational egalitarianism and yet others relating to intergenerational justice are
better captured by telic distributive egalitarianism. Accordingly, insofar as we are egalitarians, we should
be pluralist egalitarians in a more thoroughgoing way than Parfit entertained.

F. M. Kamm: 'Duties That Become Supererogatory or Forbidden?'

This chapter first examines certain of Derek Parfit's views in his On What Matters, volume iii on the
relation between not harming, aiding, and making personal sacrifices to achieve each. It compares his
views with those of the author on two different measures of the stringency of duties and the distinction
between supererogation and obligation. The chapter goes on to consider implications of these views for
cases in which an agent must choose whether to save many people by either (i) not saving or harming
someone else or (ii) suffering some large personal loss himself. The chapter continues by arguing against
one way in which Parfit thinks an agent-relative deontological conception of one's duty incorrectly bars
our having common aims by requiring each person to minimize the harm he does.

Thomas Hurka and Evangeline Tsagarakis: 'More Supererogatory'

If acts can be supererogatory, presumably some can be more supererogatory than others, or further
beyond the call of duty. This paper explains how this is possible within a general account of
supererogation that sees it arising when a prima facie duty, for example to promote other people's
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good, is outweighed by a prima facie permission to promote one's own good. An act is then more
supererogatory when the permission outweighs the duty by more, or when the gap between its strength
and that of the duty's is larger. The paper contrasts its permission-based account of supererogation with
a more common one typified by Parfit in On What Matters, which rests it on a conflict between two
'reasons’ that, despite their differing contents, are of the same deontic type and have the same favouring
force. Alongside several other weaknesses, Parfit's account doesn't allow differing degrees of
supererogation but must treat all supererogatory acts as on a par. <>

HIPPOCRATIC COMMENTARIES IN THE GREEK, LATIN,
SYRIAC AND ARABIC TRADITIONS: SELECTED PAPERS
FROM THE XVTH COLLOQUE HIPPOCRATIQUE,
MANCHESTER edited by Peter Pormann [Series: Studies in
Ancient Medicine, Brill, 9789004470194]

This collection of article presents cutting-edge scholarship in Hippocratic studies in English from an
international range of experts. It pays special attention to the commentary tradition, notably in Syriac
and Arabic, and its relevance to the constitution and interpretation of works in the Hippocratic Corpus.
It presents new evidence from hitherto unpublished sources, including Greek papyri and Syriac and
Arabic manuscripts. It encompasses not only the classical period (and notably Galen), but also tackles
evidence from the medieval and Renaissance periods.

Contributors are: Elizabeth Craik, David Leith, Tommaso Raiola, Jacques Jouanna, Caroline Magdelaine,
Jean-Michel Mouton, Peter N. Singer, R. J. Hankinson, Ralph M. Rosen, Daniela Manetti, Mathias Witt,
Amneris Roselli, Véronique Boudon-Millot, Sabrina Grimaudo, Giulia Ecca, Kamran I. Karimullah, Maria
Teresa Santamaria Hernandez, and Jests Angel y Espinds.
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Scholars of ancient medicine and philosophy have come to recognise the role commentaries play in the
history of ideas in areas as diverse as logic, physics, metaphysics, cosmology, anthropology, and ethics. In
the field of philosophy, the last thirty years saw an increased engagement with the philosophical
commentaries of late antiquity, which contain fascinating insights and debates and do not conform to the
scholastic images which previous scholars have painted of them. During the same period, medical
historians have paid increased attention to the commentaries of late antiquity, which often reflect the
teaching in the amphitheatres of Alexandria. Likewise, although the importance of Galen’s commentaries
on the Hippocratic corpus has long been realised, recent scholarship has brought them into much
clearer focus, not least because of their importance for the textual history of the various Hippocratic
treatises. And again, although it has long been acknowledged that the so-called ‘Oriental’ tradition played
a crucial role in the transmission of Galenic and other commentaries on Hippocrates, it is only recently
that this branch of Hippocratic scholarship has been put onto a firmer footing. Take the Epidemics as an
example: only in the last decade has the Arabic version been studied in depth and published for the first
time (although this remains an ongoing effort). The influence of the Greek commentary tradition is also
immense, and equally felt in the Latin and Arabic traditions, both East and West, so to speak. For
instance, the Hippocratic Aphorismsattracted enormous exegetical attention in Latin, Arabic and Hebrew,
not just during the medieval period, but also the Renaissance.

The aim of this volume (and the colloque Hippocratique on which it is based) is to bring the whole
commentary tradition into clearer focus. Galen, to be sure, was a watershed, not least in our
understanding of the development of the Greek exegetical tradition on the Hippocratic Corpus. Yet, his
fame obscured the many contributions by earlier and contemporaneous commentators. But we also
wanted to capture the richness of the subsequent exegetical tradition, and especially the importance of
the Syriac and Arabic translations, as well as Renaissance developments. This variety is reflected in the
first paper by Elizabeth Craik, which opens the volume with a panoramic reflection about the nature of
commenting on works in the Hippocratic Corpus. Some texts in the Hippocratic Corpus attracted more
exegetical attention than others, such as the Aphorisms, Prognostic, and Epidemics. The tradition to write
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commentaries goes back to early Hellenistic times, with Baccheius (c. 270-200 BC) being one of the
earliest proponents. Yet we do not know much about Hippocratic commentaries prior to Galen, as he
successfully superseded earlier attempts; in many cases, we only know of earlier commentaries through
Galen.

Craik also explores the subject groupings that exist in the commentary tradition, where, for instance,
surgery emerges as a separate theme. There is also a strong link between philological work and writing
commentaries. For instance, those engaged in editing the Hippocratic Corpus in Alexandria also
produced commentaries on various works within it. But this link between editorial and exegetical
activity is not only present in Alexandria during the Imperial period, but also in Renaissance lItaly, as she
shows by surveying the commentary activity of editors of Hippocrates such as Asulanus, Cornarius, and
Foesius. Another Renaissance scholar, Theodore Zwinger, comments on more theoretical works and
illustrates his commentary with tables.

Hippocrates remains an important reference point in medical debates in the seventeenth century.
William Harvey, for instance, quotes him repeatedly, including in his famous work on blood circulation
(De motu cordis, 1628). The German physician active largely in the Low Countries, Anton Deusing
(1612—-1666), employs Hippocrates to underpin his own arguments about anatomy and physiology. Many
others physicians selected certain passages from the Hippocratic Corpus and reinterpreted them in light
of their own conviction. In this way, the exegetical process provided renewed relevance to the works
that by then are more than two millennia old.

To return to Antiquity: Craik also distinguished between ‘commentary’ and ‘quasi-commentary’, for
instance in Galen’s oeuvre. His Method of Healing 3—6 explains Hippocratic doctrine on surgery; in many
cases, Galen first writes quasi-commentaries in the form of monographs on certain subjects which then
engage with Hippocratic material quite heavily. And such quasi-commentaries also exist, for instance, in
the lecture notes which survive from the early modern period.

One of the pre-Galenic commentators about whom we know relatively little is Asclepiades of Bithynia,
who lived in the second century BC and was largely active in Athens and Rome. He adopted an anti-
Empiricist viewpoint and stands in contrast to the Alexandrian exegetical tradition. Only a few fragments
of his commentaries on the Hippocratic treatises Surgery, Aphorisms and Epidemics | survive, and David
Leith offers a critical survey of this material in his contribution. He begins with the evidence for
Asclepiades’ commentary on Surgery, for which we have the most evidence, as Galen quotes it
repeatedly in his own commentary on this text. Asclepiades’ commentary appears to have been a
lemmatic commentary, preceded by a discussion of the Hippocratic treatise’s title. Asclepiades appears
to have been particularly interested in terminology as well as textual problems, and his entries consist of
a good deal of analytical paraphrase.

This general picture is confirmed by the only evidence for Asclepiades’ commentary on

the Aphorisms found in Caelius Aurelianus’ On Acute and Chronic Diseases. There, too, we see him define a
technical term, syndnché. The newest evidence, however, comes from a recently discovered papyrus
fragment. It contains an anonymous commentary on Epidemics |, probably written in the late first
century BC, which criticises Asclepiades’ ideas. By combining this criticism with Galen’s discussion, Leith
reconstructs Asclepiades’ exegetical approach, showing that he read his own theory of corpuscles
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(6nkoi) and passageways (poroi) into the Hippocratic text; and that he refuted the Hippocratic idea of
critical days, whilst insisting on the necessity to observe paroxysms closely. Leith concludes by exploring
two further pieces of evidence which could suggest that Asclepiades possibly wrote commentaries also
on books 3 and 6 of the Epidemics, but his findings remain inconclusive.

The next two articles also deal with fragments of earlier commentators, in this case preserved in
Galen’s Commentary on Hippocrates’ ‘Epidemics’. Yet, the Greek manuscript tradition for this text is
particularly poor: Galen wrote commentaries on books 1-3 and 6, but those on book 2 and the last
third of book 6 are only extant in Arabic translation. But even where the Greek text is extant, the
manuscript tradition is often problematic. That led Ernst Wenkebach, who produced the first critical
edition for the Corpus Medicorum Graecorum, to consult a German translation of the extant Arabic
translation produced by his colleague Franz Pfaff. Where he perceived differences between the Greek
and the Arabic, he often followed this German translation and translated it ‘back’ into what he thought
was Galen’s Greek. There are two problems, however, with this procedure. First, Pfaffs German
translation as reported in Wenkebach’s apparatus is sometimes unreliable; occasionally, he simply
misunderstood or misread the Arabic. Second, Wenkebach was a child of the early twentieth century
when editors would often intervene in the text and rewrite the Greek in order to make it smoother;
they were confident that they could reproduce authentic Greek text not attested in the manuscript
tradition. The modern reader can easily be misled by Wenkebach’s retroversions as printed in

the CMG editions: they suggest a confidence and even certainty about the Greek text that is simply
misplaced. For it is virtually impossible to translate back the Arabic target text into the Greek source
text. Vagelpohl, the editor of Galen’s commentary on book |, highlights the problematic nature of
Wenkebach’s and Pfaff’s collaboration which led, for instance, to ‘additions Wenkebach made on the
basis of the Pfaff’s translation that could not be confirmed or need to be corrected, or some Arabic
passages that may well be based on lost sections of the Greek original’.

When editing Raiola’s and Jouanna’s contributions, | began to check the Arabic translation of Galen’s
commentary on Epidemics 3, and soon realised that Wenkebach’s text was in need of correction on a
number of occasions. Sometimes, the text of the Greek manuscripts could stand as a lectio difficilior; at
other times, additions by Wenkebach were simply wrong, owing to a misunderstanding of the Arabic; at
others yet, the Arabic helped fill lacunae. Therefore, | have systematically provided the Arabic
translation alongside the Greek source text in these two articles (and elsewhere in this volume).

In his contribution, Raiola introduces us to Sabinus, a commentator of various Hippocratic works,
including the Epidemics. He lived roughly two generations before Galen and was a very keen Hippocratic.
After surveying the sources from which we can extract Sabinus’ writings, the most prominent being
Galen’s extant Hippocratic commentaries, Raiola turns to Sabinus’ own words and analyses how Galen
portrays his writings. Galen criticises Sabinus for his ‘chattiness (perildlésis)’, as he often employed
flowery expressions that lack precision. Yet Raiola cautions against taking Galen’s assessment of Sabinus
as an objective opinion. By painstakingly going through quotations in Galen, Raiola reconstructs the
sometimes complex arguments that Sabinus makes and that appear to have some merit, even if Galen
disapproves of them. For instance, Sabinus clearly draws on a wide variety of sources, is interested in
aetiology, and pays special attention to the patients’ habits, age, and environment. Moreover, his
language is often rich in metaphors and recherché expressions, again highlighting the great care that
Sabinus took when writing his Hippocratic commentaries.
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Jacques Jouanna investigates Galen’s commentaries on Epidemics | and 3. These two Hippocratic books
originally formed one continuous work, but in the process of copying, they were later separated by the
insertion of what is now book 2. In particular, Jouanna studies Galen’s attitude to other commentators
as well as his own metadiscourse on his commentary activity. Jouanna’s first striking observation is that
Galen’s attitude when commenting on books | and 3 is very different. He hardly ever mentions any
previous commentator by name when commenting on book | (the exception being Quintus, quoted six
times). Yet, when commenting on book 3, Galen names no fewer than fourteen commentators from the
third century BC to Galen’s own age.

Among the fourteen exegetes whom Galen quotes by name, Sabinus is the most prominent. Jouanna
shows that Galen’s attitude to his predecessors was largely critical; he inveighs against Sabinus, for
instance, on a number of levels, criticising him for not paying close attention to the environment; for
drawing false inferences from, and overinterpreting, the text; and for a lack of understanding of
Hippocratic diction. Galen even has a whole section on ‘inferior commentators’ and is particularly
concerned with the so-called ‘characters (xapaktfipeg)’, signs at the end of the patient records, that
have baffled many previous interpreters. Finally, Galen offers also some metadiscourse on his own
exegetical activities, reflecting on his methods and justifying his own approach. Therefore, although the
Hippocratic Epidemics | and 3 originally formed a whole, Galen’s commentary on them treats them quite
differently.

We have already seen the importance of the Arabic evidence for Galen’s Commentary on Hippocrates’
‘Epidemics’, where book 2 and the last third of book 6 are completely lost in Greek, but where the
corrupt state of the Greek text for book 3 can also often be improved by taking the Arabic version into
consideration. Caroline Magdelaine and Jean-Michel Mouton present here an example of how evidence
in Arabic can fill important lacunae in our Greek text. They discovered important textual evidence for a
commentary on the Hippocratic Oath which was originally written in Greek, and subsequently translated
into Arabic and attributed to Galen. According to Galen’s own testimony, he never wrote a
commentary on the Oath, but in the Arabic tradition, Galen is credited with one. Franz Rosenthal had
previously collected the quotations from this commentary in later sources, the indirect evidence, so to
speak. Magdelaine and Mouton are the first to discover direct evidence for the Arabic translation and,
thus, expand our knowledge about this commentary significantly.

The text is preserved in the so-called ‘Damascus Papers’, discarded material from the medieval period
that was found in the Great Mosque of Damascus in the late nineteenth century, and then transferred to
Istanbul and studied and photographed in the 1960s by two French scholars; Magdelaine and Mouton
rely on these photographs for their study. They briefly argue for an early, possibly ninth-century, date
for the manuscript on palaecographical grounds and establish that the text preserved in the ‘Damascus
Papers’ is the same as previously known from the indirect tradition and studied by Rosenthal. The most
important part of the extant text comprises ten continuous folios concerned with the ethical part of
the Oath. Magdelaine and Mouton discuss in detail the topics of abortion and bladder stone surgery
mentioned there, editing a number of extracts and establishing parallels with other medical texts, such
as Soranus’ Gynaecology. For instance, the commentary appears to allow therapeutic abortions, even if
the Oath itself enjoins against ‘abortive pessaries’. Magdelaine and Mouton conclude with a discussion of
whether Galen was the author of this commentary, and advance arguments both for and against; in the
end, this question will have to remain open, at least, for the present.
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After this exciting new discovery, the focus moves to the many instances in which Galen comments on
Hippocratic treatises in works by him that are not lemmatic commentaries. Singer reflects on these
different modes of Hippocratic exegesis in Galen and sets up a number of theoretical dichotomies: a
commentary can aim at elucidating the text or the meaning conveyed by it; it can be destined for private
use or publication; it can take the form of a lemmatic commentary, going through the text line by line,
or be a more systematic exploration of a Hippocratic text. Galen himself discusses these different
modes or genres, notably in his ‘auto-bibliographic’ works, although the lines clearly get blurred in
practice when he comments on Hippocrates.

One work that is not a lemmatic commentary but clearly aims at explaining Hippocratic doctrine is
Galen’s Elements according to Hippocrates. In it, Galen refutes some contemporaneous philosophical
positions such as monism and atomism, and attributes what Singer calls the ‘element-body’ theory—that
the cosmos is made up of four elements, fire, air, earth, water, which each have two of the four primary
qualities, dry and wet, and warm and cold—to Hippocrates. Galen argues, in particular, that this is the
underlying theory of Nature of Man, which famously sets out the four-humour theory—that health
depends on the mixtures of blood, phlegm, yellow bile and black bile, each of which has two of the four
primary qualities. Galen’s trick is to blur the lines between the four-humour theory and what Singer calls
the ‘element-quality’ theory, the idea that health depends on the mixture of the primary qualities.

Singer then explores the previous doxographical tradition, on which Galen might have drawn, and
notably the famous account of medicine contained in an anonymous treatise preserved in a London
papyrus, the so-called Anonymous of London or Anonymus Londiniensis, which comes from an Aristotelian
milieu. Ultimately, however, Singer asks the question of whether we should take Galen’s interpretation
seriously that Nature of Man espouses the element-body theory. Singer’s crude answer is no: neither the
element-body nor the element-quality theories are in evidence there. And yet, Galen was highly
successful in persuading scholars across the centuries of two things: a) that the element-quality theory
underlies Nature of Man; and b) that the element-body theory, to which he adheres, is the same as the
four-humour theory expressed in Nature of Man. In other words, Galen achieved two things: to
reinterpret Hippocrates according to his own doctrine; and to be seen to be a faithful follower of
Hippocrates.

In the next article, Nature of Man again figures prominently: Jim Hankinson looks at a concrete example
of how Galen dealt with the Hippocratic question: to know which writings in the Corpus can be
attributed to the historical Hippocrates; which are by other members of his entourage and reflect, at
least, Hippocratic doctrine; and which works or parts of works are spurious or interpolated. In doing so,
he focusses on Nature of Man and how Galen explained it in his lemmatic commentary on this text.

Nature of Man is a very heterogenous text; Galen usefully divided it into three parts: Part |, consisting of
chapters |-8; Part 2, consisting of chapters 9-15; and Part 3, consisting of chapters 16-22. For Galen,
Part | exemplified the essence of true Hippocratic doctrine, of what we nowadays label humoral
pathology: health is the balance of the four humours: blood, phlegm, yellow bile, and black bile. They, in
turn, each have two of the four primary (or cardinal) qualities (hot or cold, and moist or dry), and are
thus linked to the four elements, fire, water, earth, and air. Yet Part 2, for instance, contains some
anatomy that is patently wrong for Galen and therefore cannot go back to his hero Hippocrates; rather,
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he argues that it must have been authored by Polybus, a physician in Hippocrates’ circle (and possibly his
son-in-law).

Through painstaking analysis of key passages taken from the Corpus and Galen’s oeuvre, Hankinson
shows how Galen reshapes the Hippocratic text in his own image, in order to lend weight to his own
medical theory. In the process, Galen refutes many of what Hankinson calls his ‘commentatorial
opponents’—physicians such as Sabinus who also had penned commentaries on Hippocratic works. And,
although Galen is certainly parti pris in his exegetical efforts, many of his arguments deserve to be taken
seriously.

Next, Ralph M. Rosen gives a concrete example for a Galenic text that represents a quasi- or proto-
commentary. He investigates one of the most famous Galenic treatises, The Capacities of the Soul Depend
on the Mixtures of the Body, known through its abridged Latin title Quod Animi Mores (further abridged

to QAM). Galen has often recast Hippocrates in his own image by interpreting his writings to support his
own ideas. This procedure is especially apparent in his Hippocratic commentaries, which are lemmatic,
that is, Galen first quotes the text to be explained and then offers his own exegesis. In Capacities of the
Soul, Galen frequently quotes from the Hippocratic treatise Airs, Waters, Places, which in its second part
contains a long section on how the environment influences a person’s character; for instance, the
Hippocratic author famously distinguishes between Asian and European character types, linked to
climate and environment. At times, Galen’s own discussion somewhat resembles a lemmatic
commentary, as the quotations from the Hippocratic source follow in quick succession, punctured by
Galen’s own explanations.

Rosen investigates these quotations and notes that Galen does not really link them to his main topic,
namely to explain the causative link that leads from the mixture of a place (the ‘external’ mixture) to the
mixture of the body (the ‘internal’ mixture) and thence to character traits. Rosen therefore turns to
Galen’s Commentary on Hippocrates’ ‘Airs, Waters, Places’. Galen himself connects the Commentary to his
earlier treatise Capacities of the Soul, referring the reader back to it in two places, once directly and once
indirectly. It is, however, only later that Galen explains this causal link between environment and
character, established through food in particular: foodstuffs specific to certain locations create particular
humours and thus influence the mixture of the body, which, in turn, determines character traits.

In another book on a specific topic, we find that Galen engaged with Hippocrates as well, namely

in Difficulties in Breathing. Manetti first considers the date of this work, arguing for 175, and its audience.
Galen himself stated that he wrote it for himself, and not for publication, nor even for circulation among
his own friends. He was motivated to write it, because although Hippocrates had touched upon the
subject in the Epidemics, no one has specifically dealt with it; Galen paints himself as completing
Hippocrates’ work where others have neglected to do so. Although Galen composed the work for
himself, he still employed the same exegetical strategies with which we are familiar from his
commentaries written for publication.

At the beginning of the second book of Difficulties in Breathing, Galen even went so far as to suggest that
the book ‘is an explanation of what Hippocrates said about the difficulty of breathing’. He paid homage
to previous generations of physicians who wrote on this topic, and of course, none more so than
Hippocrates. Manetti then painstakingly shows how Galen interpreted various case histories

from Epidemics | and 3, whilst also drawing on other writings of the Hippocratic Corpus, such
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as Prognostic. Galen contrasted Thucydides with Hippocrates in their approach to describing diseases:
whereas the former wrote for laypeople, stating many obvious things but omitting technical details, the
latter focussed on things that are normally missed by lay people. Therefore, although Difficulties in
Breathing is generally considered a work on a specific topic, it often resembles a lemmatic commentary:
Galen quotes Hippocratic passages, explains obscure words (and even considers conjectures), and
constructs a coherent theory of breathing difficulties on the basis on these quotations, as interpreted by
him.

The next two papers tackle Galen’s exegesis of Hippocratic texts on surgery. Both explore in particular
the close relationship between these surgical works and Galen’s Method of Healing. Although the Method
of Healing is not a lemmatic commentary, it still aims at explaining Hippocratic texts, with books 3 and 4
dealing with Ulcers; books 5 and the first half of 6 with the lost Deadly Wounds; and the second half of
book six with Head Wounds. Witt offers a classification of different types of cranial injuries, ranging from
line fractures with or without depressed margins to depressed fractures, so-called ‘ping pong’ fractures,
and various forms of bottomhole fractures. In particular, he argues that Galen’s arrangement of these
various types of fractures can help us amend the Hippocratic text, in which the order of these fractures
has been disturbed. Moreover, he also adduces cases where the juxtaposition of the Hippocratic and
Galenic texts can help solve textual problems in the former.

Amneris Roselli, for her part, compares the material in the Method of Healing with that contained in
Galen’s commentaries on the Hippocratic works Joints and Fractures. She begins by considering a passage
from the Method of Healing, in which Galen speaks about the relationship between this work and the
commentaries on Fractures: since Galen explained the topic at length in the commentary, he can just deal
with it briefly in the Method of Healing. Apart from the Hippocratic Head Wounds, Joints and Fractures,
pre-Galenic works on surgery only survive in quotations, the two most prominent sources being Galen
and Celsus.

Roselli therefore argues that the commentaries on Joints and Fractures are of particular importance, and
that they share certain characteristics with monographs: Galen uses the Hippocratic text as a
springboard to provide a full discussion of the subject. He does not quote the lemmas in full, but rather
focusses on those parts that allow him to make his points. Nor is Galen overly concerned here with
explaining rare Hippocratic vocabulary or other philological issues; the surgical content takes centre
stage. Moreover, Galen goes to great length to show that his explanations of surgical procedures were
already adopted by Hippocrates. Galen’s intended audience is twofold: those who have not yet mastered
anatomy, and potentially lack the experience of seeing the human skeleton themselves; and those who
do have this knowledge and have seen human skeletons. He offers something to both. Roselli also shows
how the commentary on the first lemma of Fractures serves as a preface or introduction to the topic.
Galen insists on the fundamental importance of ‘extension’, of straightening the fractured limb and
holding it in place. Finally, Roselli analyses an allusion to the Platonic idea that if you nourish bad souls,
they become worse.

Galen operated in an environment of extreme competitiveness, as Jacques Jouanna already
demonstrated in his contribution by highlighting his attempt to criticise earlier and contemporaneous
interpreters of Hippocrates. Through painstaking philological work, Véronique Boudon-Millot reveals
the author of the treatise Theriac to Piso to be one of these competitors. Theriac to Piso is generally
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attributed to Galen, but Boudon-Millot has shown elsewhere that Galen cannot be the author. In her
contribution, she looks at how Galen and the author of Theriac to Piso, whom she calls Pseudo-Galen,
offer different interpretations of two Hippocratic passages relating to drugs. The transmission of the first
passage, Epidemics 2.3.2, is particularly complicated, as it survives in Greek in the direct manuscript
tradition and indirectly in a quotation in Pseudo-Galen; and in Arabic in the lemma quoted in

Galen’s Commentary on Hippocrates’ ‘Epidemics’ as well as the anonymous Arabic translation of Theriac to
Piso. Boudon-Millot shows that Galen and Pseudo-Galen understood the text differently and favoured
different variant readings (some of which were known to both). Her second example, Aphorisms 4.5,
confirms this picture and underlines the main difference in interpretation between the two: whereas
Galen took the terms dpdppaka and pappakeial narrowly to refer to purging drugs, Pseudo-Galen
understood them to denotes drugs in general. In this way, Boudon-Millot reconstructed an exegetical
debate that is of relevance not only in its own right, but also because it helps us reconstruct the textual
history of the Hippocratic text.

Next, Sabrina Grimaudo investigates a silence in Galen’s exegetical activity: with one exception, he
never mentions the Hippocratic treatise Ancient Medicine anywhere in his extant oeuvre. This is all the
more surprising, as in modern Hippocratic scholarship, Ancient Medicine is often seen as the text within
the Hippocratic Corpus that best aligns with what we know about the historical Hippocrates. Emile
Littré placed this text at the beginning of his Complete Works of Hippocrates, and it has since gained
enormous traction among historians not just of Greek medicine, but also of philosophy. At first glance,
it is not difficult to see why Galen would reject Ancient Medicine, as this treatise argues against explaining
health and disease in terms of the four primary qualities—hot and cold, and dry and wet—that underly
the doctrine of the four humours as articulated in the Hippocratic treatise Nature of Man.

Grimaudo first discusses the one mention of Ancient Medicine that Galen did make, namely that
contained in his commentary on Epidemics 2, extant only in Arabic translation. She highlights the reasons
why Galen doubted the authenticity of Ancient Medicine and painstakingly reconstructs other
interpreters’ arguments how the passage in Epidemics 2 could be construed as aligning with ideas
expressed in Ancient Medicine. Grimaudo also shows that Galen must have been intimately familiar with
this treatise, and details instances where his own opinions overlap with it. And yet, despite the shared
doctrine between Ancient Medicine and other Hippocratic texts such as Regimen, on which Galen also
wrote a commentary, as well as some of Galen’s own views, he passes over it in silence. To be sure,
there are some lost Galenic treatises in which he may have said more, but the fact remains: Galen
deliberately did not mention Ancient Medicine in many contexts where he could easily and justifiably have
done so.

With the next contribution, we move from Galen to late antiquity. Giulia Ecca studies a hitherto
unedited prologue to a commentary on the Hippocratic Aphorisms that survives in two medieval
manuscripts; the commentary itself is a mixture of commentaries by Galen and Theophilus. She edits,
translates, and comments on this prologue, which can be divided into two parts: the first explains the
title ‘Aphorisms’ and gives a two definitions of what medicine is; and the second explains a number of
expressions found in the first aphorism (‘Life is short, the Art long, ...”). The prologue clearly comes
from a Christian milieu, as the pious formulae at the beginning demonstrate. It also has strong links to
the late antique Alexandrian tradition, and therefore cannot be older than the sixth century AD. Beyond
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this, however, it is difficult to establish its date: it may go back to the Alexandrian tradition, as there
were quite a few Christian commentators active there; but it could also be a Byzantine compilation.

The material compiled here has parallels in Galen’s Commentary on Hippocrates’ ‘Aphorisms’, as well as
those by Stephen of Alexandria and Palladius, two late antique Alexandrian commentators. More
importantly, however, Ecca shows that there is a lot of affinity with explanations found in the
philosophical commentary tradition, notably by two Neoplatonic exegetes called David and Elias, who
belonged to the school of Olympiodorus and probably lived in the sixth century. Moreover, there is
some overlap with Christian authors such as Gregory of Nazianzus (ca. 329—-390) and John of Damascus
(fl. early eighth century). This confirms Ecca’s suspicion that the prologue belongs to the late antique
Alexandrian tradition, where medicine and philosophy were often taught in tandem. Other elements
also point in this direction, such as the discussion of the title ‘Aphorisms’. The title was one of the eight
topics (or ‘headings [kephdlaia]’) routinely discussed in introductions to medical and philosophical
commentaries.

The Greek commentary tradition on the Hippocratic Corpus had a long afterlife in Syriac and Arabic,
and it poses numerous scholarly problems, one of which is the textual history of source and target
texts. When dealing with the Hippocratic text, one always needs to distinguish the direct and the
indirect tradition, that is, the text of Hippocratic texts as transmitted in manuscripts containing these
texts; and the text of lemmas and quotations in commentaries and other exegetical works. In the Arabic
tradition, Hippocratic texts, even when transmitted on their own, are generally extracted from the
lemmas in the Arabic versions of Galenic commentaries. This would suggest that they form part of the
indirect tradition. Whilst this is generally true, there are, however, quite a few cases where the
translator also drew on the direct tradition, as Jouanna argued for the Prognostic, the subject of the next
article by Kamran Karimullah.

We also know that Hunayn and his school (or ‘workshop’) often produced Arabic translations based on
a previous Syriac translation that they or others produced. This is again the case for

the Prognostic according to Hunayn’s Epistle (Risala) on his translations of Galen. Jouanna was the first to
attempt to establish the place of the Syriac translation of the Prognostic as preserved in Paris,
Bibliotheque National de France, MS 6734 fonds arabe (henceforth P7) within the stemma.l> He argues
that this Syriac version was produced by Hunayn and that it displays similar characteristics to the Arabic
translation in drawing both on the direct and the indirect traditions.

In his contribution, Karimullah sounds a note of caution against this first conclusion. His argument begins
with a review of the different versions of the account about how the Prognostic was translated into Syriac
and Arabic in Hunayn’s Epistle, and then moves on to a number of both textual and stylistic
considerations. For the Prognostic, he arrives at similar conclusions to those of Taro Mimura and Samuel
Barry for the Aphorisms (also contained in P7), namely that the exemplars of the Syriac and Arabic
translations are independent of each other; and that the scribe of P7 attempted to bring the Arabic
version in line with the Syriac text. Importantly, Karimullah (again like Mimura and Barry) argues that
Hunayn was not the translator of the Syriac version as preserved in P7. Although these conclusions are
at odds with those at which Jouanna arrived, this does not detract from the fact that the latter was the
first to broach the question of how the Syriac Prognostic relates to the overall textual tradition.
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With the last two articles we turn to the Renaissance, and, in particular, the medical humanism of the
Iberian Peninsula. Both articles also deal with the Epidemics. Maria Teresa Santamaria Hernandez
explores the only Renaissance commentary specifically devoted to Epidemics, book 2, written by the
Spanish humanist physician Pedro Jaime Esteve (ca. 1500—1556), who was active in Valencia. She shows
that Esteve was guided by the same principles as other Renaissance humanists such as Leonard Fuchs.
For instance, Esteve endeavoured to improve the Hippocratic text by offering his own conjectures.
Some problems involve sentence division. In some, he relied on Galen’s Commentary on Hippocrates’
‘Epidemics’, book 6, which contains a number of parallel passages. He also criticised other Renaissance
Latin translations of this text, notably that of Calvus (1525). In one case, for instance, he misread
‘nétos (south wind)’ for ‘nétos(back)’.

Esteve was not only concerned with improving the text, but also with understanding it in the correct
way; he wanted to get to the ‘truth of the Hippocratic text’, the Hippocratica ueritas. According to
Esteve, this truth was opposed to the medical ‘barbarism’ that reigned in many parts of Renaissance
medical culture. The latter is characterised, for instance, by corrupt or unclassical Latin usage. Some of
its exponents are arrogant physicians with little or no regard for their patients. Esteve quotes the case
of one individual who would not even take critical days into consideration—although

the Epidemics clearly shows that it is important to do so. Esteve describes his fight with vivid metaphors:
his opponents dive into the dark waters of Styx, whereas he draws pure water from limpid fountains.
These opponents are animated by a craving for fame and fortune; they are not just incompetent, but
deliberately falsify even the doctrine of their own authorities, chief among them Avicenna. Therefore,
Esteve’s rhetoric and outlook chime with that of other humanist physicians such as Leonard Fuchs, who
virulently inveighed against ‘Arab’ physicians.

Galen famously only considered books 1-3 and 6 of the Epidemics worthy of being commented upon,
whilst dismissing books 4, 5 and 7 as spurious. Therefore, it is not difficult to see why Esteve focussed
on book 2 (where the Greek text of Galen’s commentary is lost and only an Arabic version survives). It
was only in |577 that the Spanish physician Francisco Vallés (1524—1592) produced a commentary on all
seven books of the Epidemics, and this commentary is the object of the final article by Jests Angel y
Espinds. Vallés lived under king Philip Il and praised the latter’s effort to stem the tide of decline in
Classical learning, which was partially due to a prohibition to study abroad.

When writing his commentary on the Epidemics, Vallés failed to use a number of important sources that
would have been available to him in the Escorial library. These include, for instance, an Arabic copy of
Galen’s commentary on Epidemics, book 2 and the last third of book 6, made by the Scottish monk
David Colville (c. 1581-1629) at the Escorial; and manuscripts of Greek commentaries from late
antiquity. Although Vallés missed some of these opportunities to consult relevant sources, he did draw
on others, not least work by other humanists such as Esteve and Leonard Fuchs, as well as other figures
from the Iberian peninsula.

This overview shows the richness of the Hippocratic commentary tradition and the importance of
considering it in a holistic way. As said above, this was the main aim of the fifteenth colloque
Hippocratique ‘The Hippocratic Corpus and its Commentators: East and West’, held in Manchester on
28-30 October 2015. Some papers delivered there are not, however, included here for a variety of
reasons. Nathalie Rousseau gave a talk entitled ‘00 kupiwg, GAN’ €k kataxproswg: les méthodes
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d’ analyse du sens des mots dans les commentaires de Galien aux traités hippocratiques’, in which she
argued that Galen borrowed the technical terms ‘kupiwg (properly)’ and ‘€k kataxpfoewg (through
misuse; i.e., improperly)’ from the rhetorical tradition and applied them when discussing rare
Hippocratic expressions. Stefania Fortuna addressed the delegates on the topic of ‘the Medieval
Commentaries on the Hippocratic Law’ and subsequently published her revised paper elsewhere. Robert
Alessi broached the fascinating topic of ‘Hippocrates’ ‘Sayings’ in Ibn Abi Usaybi‘a’, in which he analysed
the roughly fifty pithy sayings attributed to Hippocrates in a highly influential thirteenth-century bio-
bibliographical Arabic history, and compared them to those transmitted in other Arabic gnomologies;
many of these saying were extracted from the Aphorisms and the Epidemics. Finally Rocio Martinez Prieto
presented on part of her graduate work on ‘Hipocrates como fuente en Libro de Theriaca (1575) de
Lorenzo Pérez: interpretacion de contenidos y empleo de ediciones y comentarios’ and subsequently
published it elsewhere.

The colloque Hippocratique formed part of a much larger project on the ‘Arabic commentaries on the
Hippocratic Aphorisms’, funded by the European Research Council. We used this venue to present our
project to the delegates during a double slot. Three Ph.D. students, Samuel Barry, Rosalind Batten, and
Elaine van Dalen, briefly talked about the topics of their theses, which have all now been

completed. Likewise, the postdocs Taro Mimura, Kamran Karimullah, and Nicola Carpentieri presented
work-in-progress. We have also published preliminary editions of all the extant Arabic commentaries on
the Aphorisms, and our editions are freely available under a permissive creative commons licence; the
total edited texts contain well over 1.5 m words and therefore similar in size to Kiihn’s edition of Galen.

For me personally, one of the highlights of the conference was to discover the new evidence for the
Arabic commentary on the Hippocratic Oath, presented by Magdelaine and Mouton. Yet, my team and |
also had a surprise for the delegates. Previously, scholars had accepted the attribution to Palladius of a
commentary on the Aphorismsthat survives only partially in a privately owned Arabic manuscript. Yet
during our weekly reading class when we perused this commentary, made available to us through the
kindness of Hinrich Biesterfeldt, who shared his preliminary edition with us, we realised that the Arabic
text contains misunderstandings that cannot have occurred in Greek and therefore must be an Arabic
work incorporating Greek translated material rather than a Greek commentary translated into

Arabic. In other words, the commentary is not by Palladius and was not originally written in Greek, even
if it incorporates a lot of material from late antique Alexandria.

This volume stands in a long tradition of proceedings of Colloques Hippocratiques that have been
published over the last 46 years. Yet, the overview above already shows that the present volume differs
from previous ones in a number of ways. Perhaps the most notable is that all the papers published here
are in English. Previous meetings were organised in many different countries by different colleagues and
appeared with different publishers. They all brought some of the best Hippocratic scholarship in
multilingual form: articles appeared in French, German, Italian, Spanish, as well as English, and the editors
did not try to impose linguistic unity. The approach taken here is a different one. The organising
committee of the fifteenth Hippocratic Colloquium, consisting of Véronique Boudon-Millot, Philip J. van
der Eijk, Jacques Jouanna, David Langslow, Amneris Roselli, and me, met on 10 September 2014 and
decided that papers could be given in any language during the oral presentations, but that the publication
would be in English. This compromise had been suggested by Jacques Jouanna to accommodate my
desire to make this volume as accessible as possible, notably to undergraduate students in Manchester
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and the wider English-speaking world, many of whom do not read languages other than English. Thus the
choice of English was motivated by the target audience: we wanted to reach not just the experts, but
also students, and interested scholars from other fields who want to get an impression of what is
happening in Hippocratic studies. The foremost authority in the field, Jacques Jouanna, only writes in
French, but some of his works have thankfully been translated into English (as well as other

languages). Therefore, this choice of English is not motivated by linguistic hegemony, but rather
accessibility and practicality.

Moreover, this volume is intended to be a companion to the recent Cambridge Companion to

Hippocrates (if you forgive the pun). Both the Cambridge Companionand the present volume are, in a way,
the result of the ERC project on the Arabic commentaries on the Hippocratic Aphorisms. Whereas

the Companion aims at providing and easy access to the topic of Hippocratic studies, the present volume
can serve to illustrate some of the best recent scholarship in this area in an accessible format. It is for
this reason that | have worked particularly hard at harmonising the style of the contributions and to
make them as accessible as possible. To be sure, some contributions will be more difficult for the novice
than others, but collectively, they illustrate the kind of scholarly debates that the Hippocratic Corpus
provokes today. In the Companion, | provided some guidance about style and references, and its
conventions have been followed here, as well.

The Manchester colloque hippocratique, and the present volume that arises from it, would not have seen
the day, were it not for the help and support of many individuals and institutions. The original idea goes
back to Jacques Jouanna, who asked me informally during the 2012 Paris meeting whether | would be
willing to host the next; | immediately agreed most enthusiastically and the final panel of the meeting
voted to hold its fifteenth iteration in Manchester. | would like to record my gratitude to Monsieur
Jouanna and the other members of the comité scientifique, as well as the authors who contributed papers
here. | know full well that things have taken longer than they should have, and the Cambridge

Companion (to which many of the present authors also contributed) is only a feeble excuse for the
delays. The authors also put up with more editorial interference than is customary in these sorts of
publications, and again, | thank them for their forbearance.

When organising the conference and editing this volume, | was also able to draw on the help of

the Aphorisms project team, not least Dr Michelle Magin, the project administrator, who did so much to
make the colloquium not just an intellectual, but also a culinary and social success; the then doctoral
students and now Drs Rosalind Batten, Elaine van Dalen, and Samuel Barry; and the postdocs Drs Taro
Mimura, Kamran Karimullah, and Nicola Carpentieri. The University of Manchester, the School of Arts,
Languages, and Cultures, and especially the Graduate School all provided an extremely congenial
institutional environment, and the last also a wonderful space in which to meet. Finally, none of this
work would have been possible without the support of our external funders, first and foremost the
European Research Council, but also the British Academy and Leverhulme Trust, who supported this
meeting through a small grant, as well as the Maison Francaise d’ Oxford, who facilitated the travel of
some of the delegates coming from France.

My gratitude also goes out to my commissioning editor at Brill, Giulia Moriconi, and to the editors of
the series Studies in Ancient Medicine, who accepted this book for publication (as well as my very first
book, Pormann 2004a). Moreover, | would like to record my admiration for the superb work done by
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my production editor at Tat Zetwerk, Arianne Moerland, who had to overcome significant difficulties
when typesetting not only the Latin and Greek, but also Syriac, Arabic and Hebrew. Philip J. van der Eijk,
the editor in charge of the present project, went through the whole manuscript with great attention to
detail and saved me from many an error. He also served on the organising committee of the Manchester
colloquium, and | therefore owe him a special debt of gratitude, which | would like to record here.

In 2018, the colloque hippocratique took place in Rome, and in October 2021, it will come to Munich,
celebrating nearly fifty years of Hippocratic scholarship. The papers published here and the recent surge
of publications on all things Hippocratic, including popular culture, show that the interest in Hippocrates
and the works attributed to him continues to grow. We can also discern here a trend to take greater
account of the ‘Eastern’ or ‘Oriental’ legacy of Hippocrates and the Hippocratic corpus, particularly of
the Syriac and Arabic evidence that has only recently begun to come into clearer focus. Likewise the
field of studying the exegetical modes employed to elucidate the meaning of the Hippocratic text is now
firmly established, although much remains to be done—after all, we still do not have critical editions of
most of the Galenic commentaries on Hippocrates, not least that on the Aphorisms, perhaps the most
influential of them all. Therefore, it can only be hoped that the present volume (as well as the
‘companion’ Cambridge Companion to Hippocrates) will open up new areas of research and stimulate
scholars to close many of the gaping holes that still remain in our understanding of the intellectual world
that is Hippocrates.

kekek

Reflections on Hippocratic Commentary by Elizabeth Craik

Preamble

This short introductory paper, a lightly revised and slightly extended version of that presented at the
colloque, has few pretensions. It ranges very widely but its coverage is uneven in depth. It may, however,
serve as an appropriate introduction to the more detailed papers that follow. In the first part of the
paper, the rationale of editorial choice is examined, with particular reference to the history of the
commentary tradition. In the second part, it is suggested that the distinction between commentary and
critique is somewhat artificial and proposed that the new term ‘quasi-commentary’ may be applied to
many works of many periods, not generally classified as commentaries; examples of these are given and,
in conclusion, a brief sketch of typology is essayed.

Questions of Rationale in the Exegetical Tradition

The writing of commentary involves a series of choices, foremost being choice of works for exegesis,
choice of topics for emphasis, and choice of length or detail in exposition. In all of these, prospective
readership is an important determinant and authorial self-presentation tends to play some part. The
rationale for choice in the writing of commentaries tends to be taken for granted, rather than examined.
We are all conditioned by our own place and time. But all of us who have written commentaries are
aware of certain reasons for our own choices, even if we seldom declare them.

(For my part, | remark that | seem to gravitate towards unusual or neglected—and rather difficult—
works: | chose Euripides’ Phoenician Women rather than a more familiar play; then the Hippocratic Places
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in Man in preference to Ancient Medicineor the ubiquitous Oath, followed by the relatively

unknown Anatomy, Vision and Glands. The brevity of these three may have been an attraction (but

both Phoenician Women and Places in Man are unusually long). As to choice of topics for emphasis and
choice of length or detail in exposition, my main interest has been language and expression rather than
medical content. There is a place for Hippocratic works in the regular Classics syllabus, and at a
conference on commentaries it is appropriate to plead that more commentaries be written to make
these texts accessible.)

In this paper, commentators’ choice of work or works is a recurrent concern; the reasons for and the
purposes of writing commentaries are closely related questions. The power of a bandwagon effect is a
recurrent topic. The situation is paralleled in attitudes to Greek tragedy. Why are there so many
modern productions of Sophocles’ Antigone and Euripides’ Bacchae!? Of course, these plays are perceived
as ‘good’ or ‘important’ and viewed as having a perennial ‘relevance’ to the human condition; but they
are also plays that have become popular choices, and so, through general familiarity with previous
interpretations, have become easier for directors to produce and stage, and for audiences to appreciate.

Among Hippocratic works, Aphorisms has had an enduring popularity over the centuries. Epidemics too
was long elevated, and its clinical insights valued; an old popular view held that Epidemics represented
the practice of Hippocrates’ prime and Aphorisms the reflections of his old age. The veneration
accorded Aphorisms continued as late as the nineteenth century. This is due primarily to its perceived
value as a teaching aid and pithy vademecum but it may be asked why this collection (often somewhat
allusive and obscure) is valued to the exclusion of the collection Coan Prognoses (generally, by contrast,
clear and well-organised). In early printed collections of Hippocratic works, Aphorisms was sometimes
known as ‘Lex (the law)’, somewhat confusingly. Incidentally, we may wonder why the

Hippocratic Oath is so much valued and the comparable Law so little. One more example may be given:
there is no obvious reason why Prorrhetic 2 was traditionally neglected in comparison with the similar
and much-studied Prognostic.

Then since Littré’s influential favour, putting On Ancient Medicine at the beginning of his monumental
edition, it has had more than its fair share of commentaries. It is evident that there is an enduring
imbalance in the tradition: certain Hippocratic texts have been strongly favoured and others largely, or
even completely, neglected. To some extent, this bias stems from the perceived importance of certain
aspects of medical theory (such as professional ideals) and practice (such as prognostic skills and
therapeutic method) on the part of medical commentators writing for a medical readership; but other
reasons can be isolated also in different ages. In the early modern period, after the fundamental
anatomical and physiological discoveries and insights of Harvey and Aselli, such Hippocratic works as On
Places in Man, On Bones and On Glands seemed to acquire a new relevance and appeal, as they put
forward theories of fluid components and action in the body (see further below). In more modern
times, with the advent of women’s studies as an academic subject, there was a new interest in
Hippocratic gynaecology; in this the vast body of material in On Diseases of Women was rather selectively
quarried, while the short tract On Diseases of Girls became disproportionately popular.

Hippocratic commentary began early. Thanks to Galen, we know the names of many of his predecessors
in a long exegetical tradition. Among them Baccheius (c. 270-200 BC) can be singled out as an important
early figure, an éminence grise in the later tradition. According to Galen, Baccheius, well known for his
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importance in lexicography, made significant contributions to the commentary tradition also; among his
works were commentaries on Aphorisms and on Epidemics 6. In addition, it appears on Galen’s authority
that he had a serious interest in anatomy: he disseminated views expressed in public lectures
(Gkpodioelg) on the important topic of the pulse, vessels and heart. This type of publication may reflect a
didactic activity broadly similar to that of the great early modern pioneers in anatomical and
physiological research: like them, Baccheius was operating in a climate of extraordinary scientific
research and discovery.

Erotian’s Hippocratic lexicon (dated to the age of Nero through its dedication to the imperial physician
Andromachus and so about a century before Galen) sketched a classification of the Hippocratic works.
In this, On Fractures, followed by On Joints, was placed at the head of the group comprising surgical
works. These highly technical works had already attracted specialised commentators and have long
continued to do so. About 100 BC, or a little later, Apollonius of Citium wrote an outstanding
commentary on On Joints, illustrated by diagrams. Galen’s commentary on On Joints was his longest and
most full. And in the nineteenth century the Hippocratic surgical works still attracted specialist
exegetical interest.

Galen has his own peculiar rationale, and his subsequent influence is one significant element, justly
recognized by its prominence in the programme and proceedings of this conference. Galen, more
perhaps than anyone before or after, had an equally strong motivation in philological and philosophical
interests on the one hand and medical exigencies on the other. He knew his Plato and Aristotle as well
as his Hippocrates and had a deep understanding of lonic Greek vocabulary and idiom. Galen’s aim to
elucidate and to clarify Hippocratic texts is undeniably fulfilled and if he hoped for the notice of
posterity, he surely succeeded. But as to contemporary readership, though pupils and colleagues are
frequently named we may be sceptical over the common topos that a commentary was undertaken in
response to the request of a ‘friend”: Galen is ever self-conscious and self-promoting. Also, much of his
commentary is vitiated by personal polemic. There is a marked tendency to superimpose his own ideas
on Hippocratic texts; thus he favours works that seem to express humoral theories similar to his own
and fancifully identifies expressions of supposed teleological slant, in line with his personal
interpretation. Galen’s own professed purpose in writing is to interpret obscurities in the Hippocratic
account, which he finds not imperfect but merely incomplete, and his averred aim is to follow the
Hippocratic method. It is typical of Galen’s general view of himself as the supreme Hippocratic heir that
he frequently asserts rather than argues his point. Although he does cite some passages to substantiate
his stance of adherence to the Hippocratic model, on the whole he takes a uniform and monolithic view
of ‘Hippocrates’ and quotes simply to fit his current purpose. Galen’s view of a monolithic Hippocrates
prevailed. And in the coincidence between views expressed in the commentaries and views appearing
elsewhere we can see the same elements of ‘quasi-commentary’ as those traced below in early modern
writers.

The editorial work of Dioscurides and Artemidorus Capito served as a stimulus to the exegetical
activity of Galen and many others. In the same way, the publication of Calvus’ translation of all the
Hippocratic works into Latin (1525) and the Aldine Greek editio princeps of Asulanus (1526) gave an
immediate impetus to scholar-physicians seeking to interpret and to better the text of these first works.
Here we may note that a careful translation can often itself serve as a rudimentary commentary. Calvus’
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Latin translation is frequently illuminating in its renderings, indicative of the text followed as well as the
interpretation intended.

Cornarius (1500—1558) claimed in his edition (1538)—preceded by production of individual works,
including Airs, Waters and Places and Winds as well as Prognostic and Aphorisms—to have improved on the
Aldine; it has been demonstrated that he made changes in part by adopting Galenic readings, in part by
consultation of additional manuscripts. Cornarius did not offer a translation with his edition (1538) but
later added a Latin translation, for the benefit of Greekless doctors (1546). Cornarius innovated in the
use of helpful subdivisions in the text, but the full organisation of the text in numbered sections, greatly
facilitating ease of reference, was generally accepted only after the work of van der Linden (1665).

Foesius (1528—1596) in the main reprinted Cornarius’ text, though with some independent source
material, but suggested many changes in translation: whereas Cornarius’ main contribution was textual,
Foesius’ was primarily exegetical. Foesius’ unrivalled knowledge of medical Greek, evident already

in Oeconomia (1588), pervades his editorial work (1595). There are short notes on each text, but
Foesius’ main commentary, in the form of long and somewhat prolix notes, is printed at the end of his
volumes. This labyrinthine format often challenges the orientation of the reader, in a way not unlike that
of today’s CUF Budé texts, with notes both on the page and at the end of the volume.

Prior to Foesius, Zwinger (1533—1588) was an important and uniquely fascinating commentator (1579).
In the first place, he selected twenty-two works for translation and comment. Then the layout of his
commentary is remarkable: there are short, frequently exceptionally perceptive, verbal comments.
These notes, however, are presented not sequentially but in a diagrammatic format intended to illumine
the structure and argument of each work: the commentary is ‘illustrated by diagrams (tabulis illustrata)’.
Zwinger offered a similar analysis of the ten books of Aristotle’s Nicomachean Ethics and the method is
perhaps more suited to philosophy than to medicine. Zwinger’s choice of works displays his interests in
theoretical rather than the practical medical content: Art; Ancient

Medicine; Law; Oath; Physician; Decorum; Precepts; Flesh; Sevens; Generation; Nature of the Child; Seven-Month
Child; Eight-Month Child; Nature of Man; Airs, Waters and Places; Winds; Nutriment; Places in

Man; Glands; Regimen in Acute Diseases |1-3; Regimen in Acute Diseases 4 (On Dreams); and Use of Liquids.
Zwinger was following the ‘méthode spatiale’ pioneered by Pierre de la Ramée (Petrus Ramus, 1515—
1572) in which the arts were methodically analysed with use of summaries and headings and above all
with diagrammatic arrangement, rather than simply presented in verbal exposition. Zwinger’s method
illustrates an alliance between mathematical and medical thinkers, not uncommon in other places and at
other times; his work was little emulated but much cited.

The prominence of Aphorisms in the early commentary tradition was overwhelming: critics vied to
provide further interpretations of the text, frequently in conjunction with the commentary on it by
Galen, occasionally with reference to the commentary of Oribasius. There was a longstanding and much
repeated convention that with the Hippocratic text was printed the commentary of Galen, or very
occasionally that of Oribasius: commentary by proxy was so perpetuated in the long-standing practice of
echoing in agreement or disagreement the interpretations of one’s predecessors.

A few original contributions may be noted also. John Caius (1510-1573, who had been a friend of
Vesalius at Padua) essayed a conjectural reconstruction of a putative lost Hippocratic work on anatomy
involving the conjunction of several works transmitted separately: Anatomy, Bones, Heart and Glands. In
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the course of his argument, Caius made pertinent remarks on the common content and expression of
these works, annotating in full details of the text. Other doctor-scholars too chose to focus on
particular works that engaged their interest. A few early editions with vestigial commentary are here
noted: Jean de Gorris (1505—1577) On Generation and On the Nature of the Child (1545); Adrien
L’Alemant (1527—1559) On Winds (1557); Etienne Gourmelon (1538—1593) On Nutriment (1572); all have
a marked philosophical bent. A less slight work, and an important corrective to the protracted focus

on Aphorisms, is an edition of Coan Prognoses produced by Jacques Houllier (d. 1562); later, this was
republished considerably augmented by admiring followers (1576).

3 Commentary and Quasi-Commentary

Commentary, regarded now as a distinct genre, was not always so, though anachronistically we tend to
forget this. Galen used the descriptive term hypomnémata(‘notes’) in a wide-ranging way, generally but
not always distinct from his use of syngrdmmata (‘connected worlk’, ‘treatise’). Paul of Aigina subtly
employed exegetical skill in presentation of material, partly straight borrowing more or less verbatim,
partly abridgement and only occasionally elaboration; his proem evinces a clear view of his own rationale
and achievement. The scholarly physicians of the fifteenth and sixteenth century applied a range of terms
interchangeably to works we might regard loosely as commentaries. Title pages announce a contribution
as liber commentariis illustratus, as commentaria, as expositio; a work is presented cum interpretatione et
commentariis or brevi enarratione and an author is described as interprete et enarratore.'? But certain
aspects and characteristics of the commentary could, then as now, be readily identified.

The canonical form of the commentary is sequential and systematic and the format is governed by the
use of the lemma, in that words, phrases, sentences or segments are selected and excerpted for
comment. The material selected to serve as lemma varies greatly in length and character. In layout, one
of two methods is usually followed: entire commentary follows entire text; or sections of commentary
follow sections of text. Similarly, where a translation is given, this may be laid out in its entirety or in
sections facing or following the relevant sections of text. Although the basic structure is constant, there
is much variation in slant and in style as well as in detail. The simple general intent is to clarify the
content of the chosen text.

There is, of course, a distinction to be made between a complete commentary, discussing a complete
text sequentially, and a partial commentary, discussing only selected passages from a text. In the
reception of Hippocratic texts, however, a major part is played by (as | designate them) ‘quasi-
commentaries’. Certain pervasive features of these ‘quasi-commentaries’ replicate regular features of
complete commentaries: in content, citation of the views of others, often polemical or with obvious
parti pris; in form, extensive use of the lemma. It has been demonstrated that material presented by
Galen in his Therapeutic Method (books 3—6) is replicated, in closely aligned form, in his subsequent
commentaries on Hippocratic surgical texts. It has been argued further that the first represents an
informal ‘synthetic’ type of commentary, directed at beginners, and the second a more formal ‘lemmatic’
type, intended for advanced learners; and thus that Galen employs two ‘steps’ of commentary, each
having a distinct didactic function.

It is, however, in the seventeenth century that the quasi-commentary really flourished. For several
decades as physicians wrestled with the new discoveries relating to body fluids—not merely blood and
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chyle or lymph but all fluids, ranging from nasal mucus and sweat to semen and breast milk—certain
passages in certain Hippocratic texts, viewed as key, became over and over again the subject of
comment. Body fluids, like the various ‘humours’ of Hippocratic physicians, were central in medical
theory. The work of William Harvey (1578—1657) on the circulation of the blood (de motu cordis et
circulatione sanguinis exercitatio, 1628) and that of Gaspare Aselli (ca. 1581-1626) on the lymphatic vessels
(de lactibus sive lacteis venis dissertatio, 1627) received a quick response from Jean Pecquet (1622—-1674),
Jean Riolan the younger (ca. 1577-1657) and others, such as Anton Deusing (1612—-1666), all attempting
from their knowledge of Hippocratic texts to rebut or corroborate the latest anatomical and
physiological advances. These dissertations or monographs on medical topics focus closely and
repeatedly on particular Hippocratic passages; Riolan’s view was that ‘Hippocrates conceived, Harvey
discovered and he (Riolan) corrected’. The commentator’s practice of commenting on predecessors’
comments is pervasive. Similarly, the letters of Walaeus (Jan de Wale, 1604—1649) base their response
to these fundamental medical questions on Hippocratic analysis.

And in the medical faculties of every prestigious university, professors gave courses of lectures on
medical topics based on Hippocratic doctrine and involving close study of particular texts,

especially Aphorisms and Prognostic. Guerner (Werner) Rolfinck (1599-1673), who at Jena made practical
innovations in the teaching of anatomy and by introduction of a botanic garden, wrote a commentary
on Aphorisms (1662) and in his lectures cited Hippocratic texts with immense erudition. In all these
activities there was active ongoing interaction in a relatively small intellectual community operating in an
increasingly international world. The activity of Baccheius in Alexandria evinces the same impetus from
medical research to philological exegesis, the same combination of pedagogy and publicity.

In conclusion, | return to van der Linden (1609—-1664). The complete Hippocratic commentary,
published posthumously by his son (1665), is well known. In addition, van der Linden displayed an
unrivalled mastery of literature relating to the great anatomical and physiological discoveries of the age,
both in terms of the original presentations and of subsequent reactions to them. He published
magisterial collections of the most seminal papers, notably in a beautiful volume published by Blaeu in
Amsterdam (1645). Further, he produced a wide-ranging work of his own on physiology, replete with
Hippocratic citation and, tellingly, with appropriate Hippocratic quotation as the starting point of each
successive chapter (1653). In all his publications, there was a strong focus on detailed exegesis of
Hippocratic texts. There is the same wrestling with philological detail in passages excerpted from texts;
the same citation or discussion of, and polemic against, earlier views (frequently those of Zwinger), all in
a style close to that of commentary.

Towards the end of his life came an important series of exercitationes, professedly the work of students
but effectively reflections of the master’s doctrine and each concluding with a summation replete with
reflections on significant questions: 27 Hippocratic exercises about blood circulation (Hippocratis de circuitu
sanguinis exercitationes XXVII) (1659 etc.). The format was a presentation by a named author followed by
the master’s response; the fourteenth exercitatio is the work of one Lucas Walckier. The series was
recognised as a standard authority by the immensely erudite doctor-philologist D.WV. Triller (1695—
1782) in the magisterial Opuscula medica (1766—1772).

Finally, | mention Discussion and Advice on Menstrual Migraine (de hemicrania menstrua historia et consilium)
(1660, 2nd ed. 1668), a short piece dedicated to the serenissima princeps Sophia Margaretha of
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Brandenburg-Solms (1634—1664): an attempt to explain and advise on menstrual headaches affecting
sometimes the left sometimes the right side of the head. The serenissima princeps was married at the age
of eighteen to Albrecht von Brandenburg-Ausbach; she died at the age of twenty-nine, having in the
intervening years had five children. Perhaps it is surprising that she was free from pregnancy for long
enough to notice menstrual problems. As a dissertation on an aspect of period pain the work is useless;
as a collection and exegesis of Hippocratic passages on the character and action of the blood it is
remarkably full and authoritative: the quasi-commentary at its best.

Typology

Quasi-commentaries take various forms, most common being dissertations, letters and lectures:
monographs with a learned agenda, correspondence notionally personal but in truth open and intended
for publication, and sequences of pedagogic instruction for learners. Like Socrates’ companions, we may
have described characteristics rather than reached a definition of the quasi-commentary. But there is no
doubt that an open minded examination of the rich tradition will reveal many further examples. <>

OLYMPIODORUS OF ALEXANDRIA: EXEGETE, TEACHER,
PLATONIC PHILOSOPHER edited by Albert Joosse [Series:
Philosophia Antiqua, Brill, 9789004466692]

This is the first collected volume dedicated to the work of the 6th-century CE philosopher
Olympiodorus of Alexandria. His Platonic commentaries are rare witnesses to ancient views on Plato’s
Socratic works. As a pagan, Olympiodorus entertained a complex relationship with his predominantly
Christian surroundings. The contributors address his profile as a Platonic philosopher, the ways he did
and did not adapt his teaching to his Christian audience, his reflections on philosophical exegesis and
communication and his thinking on self-cognition. The volume as a whole helps us understand the
development of Platonic philosophy at the end of antiquity.

CONTENTS

Acknowledgements

Abbreviations

Notes on Contributors

Chapter | Introduction Author: Albert Joosse

Chapter 2 Olympiodorus and Greco-Alexandrian Alchemy Author: Cristina Viano

Chapter 3 The Life of Plato in Introductory Schemes: The Preface to Olympiodorus’
Commentary on the First Alcibiades (in Alc. 1.1-3.2) Author: Anna Motta

Chapter 4 Olympiodorus on the Scale of Virtues Author: Michael J. Griffin

Chapter 5 Olympiodorus’ Notion of aioBnotg and Its Historical Context Author: Péter Lautner
Chapter 6 The Virtue of Double Ignorance in Olympiodorus Author: Danielle A. Layne
Chapter 7 Olympiodorus’ View of Civic Self-Knowledge Author: Albert Joosse

Chapter 8 The Neoplatonists Hermias and Olympiodorus on Plato’s Theory of Rhetoric
Author: Bettina Bohle

Chapter 9 Reconciling Philosophy with Poetry: Olympiodorus’ Interpretation of the Gorgias
Myth Author: Frangois Renaud

Chapter 10 Olympiodorus on Drama Author: Anne Sheppard

68| Page
spotlight|/©authors|or|wordtrade.com


https://doi.org/10.1163/9789004466708
https://doi.org/10.1163/9789004466708

wordtrade reviews| spotlight

Chapter || Special Kinds of Platonic Discourse: Does Olympiodorus Have a New Approach?

Author: Harold Tarrant

Chapter 12 Olympiodorus, Christianity, and Metensomatosis Author: Simon Fortier

Index Locorum

General Index
Excerpt: About midway the sixth century CE, a student in Alexandria is taking notes. He and his fellow
students listen attentively to the Platonist philosopher Olympiodorus, who has just introduced them to
the writings of Plato. The student writes:

Now if it is necessary also for us, who plead Proclus’ cause, to bring Damascius into agreement

with him, he [Olympiodorus] says that knowing oneself in a civic way is the target [of the First

Alcibiades] primarily.

Ei 6¢ 58[ Kot AUAG T NpokAw cuvnyopouvraq ei¢ cuuBach Ayewv aurw OV AQUOOKLOV, Gnow

OTLTTEPL PEV TOT TTOALTIKMC YVEVAL £UTOV £0TLV O GKOTTOC TIPONYOUREVWC. in Alc. 5.17-6.1; tr.

Griffin, mod.
This sentence serves as a window onto Olympiodorus’ oeuvre, since it features several key elements of
his profile as a philosopher. It is part of a commentary that, like all his works that have come down to
us, is GO dwvig, as its title says, i.e. consists of notes taken from lectures he gave. This formal feature
of Olympiodorus’ work foregrounds the didactic side of his activity, which is also present in frequent
references to classroom settings. In the sentence cited above, Olympiodorus appears as a teacher who
reflects on the aims of his instruction.

The sentence also takes us to the heart of Olympiodorus’ conception of doing philosophy. His
expression of intent here is specifically to bring Damascius into agreement with Proclus; this is part of an
overall strategy in his work. He bases his philosophy on what his predecessors have said. He comments
on Plato, Aristotle and possibly other authorities, seeking close alignment with commentators of
previous generations like Proclus and Damascius.

Olympiodorus bases his philosophy on his predecessors’ work not only because they provide the
material with which to teach and think, but also out of the very desire to bring these predecessors into
agreement with each other. Olympiodorus is deeply convinced of the importance of agreement as a
criterion for knowledge and as a prerequisite for a happy life. If he can show the underlying unity of his
predecessors’ views, that will constitute evidence that they are correct and that their views are worth
adopting in one’s own life. Hence he recommends to his students (8&t kat AUEC) that their way to
approach philosophy too is via a reconciliation of authorities.

The student continues to note that Olympiodorus then offers a position of his own, manifesting another
basic element of his philosophical activity. It is of paramount importance to express your own
judgement. If this judgement can show the underlying agreement between authorities, so much the
better. Your judgement must be based on arguments, as he insists in a passage in

the Gorgias commentary, even if your authority is Plato himself.

The chapters in this volume seek to flesh out this picture of a philosophical teacher who brings his own
judgement to bear on views and arguments from a centuries-old Platonic tradition. In keeping with the
focus of the majority of papers at th